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Introduction
The Second Vatican Council reaffirms that “The pilgrim Church is missionary by her very nature”
. Indeed mission is constitutive of Christian faith and  discipleship. Therefore, being-a- missionary is an ontological coincident with being-a-Christian.   To be a  missionary  is more an inner call to participate in the missio Dei than an external demand. And this mission dimension of Christian identity makes faith creative and innovative for faith seeks understanding by responding to the  challenges and claims of the context and ethos.   Mission makes the Church ever new and young, its identity organic, its horizons widened and its arena broadened.  Owing to this missional existence of the Church, one can figure out diverse paradigms and paths of missions in its long journey of two millennia; this legacy, no doubt, is to be prolonged now and years to come. The most daunting as well as promising challenge that the Church encounters today  is, indeed,  the  multi-religious context in a pluralistic ethos. The following discussion is a journey through the various teachings of the Catholic Church on the dialogical mission among religions. 

1. Second Vatican Council’s Call for a New Vision and Praxis
To start with, the Pope Paul VI erected the Secretariat for Non Christian Religions
 in 1964 to emphatically mark Church’s new approach and understanding of the World’s religions. Since Second  Vatican Council,
 dialogue with various religious traditions is positively fostered and has become an inviolable constituent both in  theory and praxis.
  Late Pope Paul VI’s Declaration on the Relation of the Church to Non-Christian Religions (1965) gave a decisive momentum to the praxis of dialogue in Christian life. Pope exhorts that all Catholics engage in “dialogue and collaboration”“with prudence and love” “to  recognize, preserve and promote the good things, spiritual and moral, as well as the socio-cultural values found among these men [and women]” (NA # 2).
The theological advocacy of this proactive dialogue with world’s religions is discoursed on a broader spectrum of the origin and destiny of human being in the Divine Economy in the Council’s new vision. The Council degrees in the Pastoral Constitution On the Church in the Modern World: “all men [women] of good will in whose hearts grace works in an unseen way”... The Holy Spirit in a manner known only to God offers to every man the possibility of being associated with this paschal mystery (GS 22). Elaborating this theological positioning the Council unveils the inclusive “plan of salvation” (LG 16) by saying that all who “fears God” and “does what is right” (LG 9; Act 10:35), “all who strive to lead a good life” “all who acknowledges God the Creator” (LG # 16) and all who live by the dictates of conscience (DH #1)
 are included in salvific will of God. Therefore, other religions are not independent or parallel ways of salvation; they are positively incorporated into the plan of salvation. The Council sums up that all adherents of  other religions are  seeking  “in shadows and images” the God who “gives all men [women] life and breath and all things (Acts 17:25-28) and the Saviour wills all men [women] to be saved (1Tim 2:4) (LG 16).

2. Magna Carta of Dialogue
The initiative of II Vatican Council’s dialogue with World’s Religions finds its theological rooting in the encyclical Ecclesiam Suam
 which was published in 1964, just one year before Nostra Aetate (1965)  While addressing at the conclusion of the plenary Assembly of the “Secretariate for the Non-Christians” on the 20th year of the publication of the Ecclesiam Suam (ES),  the late  Pope John Paul II described  the encyclical as the “magna charta of dialogue.”
  

The Encyclical verily develops the seminal theology of dialogue and explores its sources in right in the  “mind of God” and situates it on the broader spectrum of salvation itself: “sacred dialogue between God and man [woman]” in history (ES 70); Christ is the archetypal dialogue between the Divine and human and it should be continued in the Holy Spirit (ES # 71). God has taken “the initiative in the dialogue of salvation”: "He hath first loved us"(1Jn 4:10). He/She commenced the dialogue out of  love of the world (Jn 3:16). Following God’s own example the Church enters  the dialogue out of ardent and honest love. (ES # 72, 73). Since the source and motif of dialogue is God’s love, dialogue with World’s Religions is primarily theological and soteriological; it is then fundamentally a faith imperative though it transpires on the social, religious, cultural and political spectrum. 

Since dialogue is undergirded in the very mystery of God’s love and salvific motif, it is not depended on the merits of human agencies on the one hand, and it cannot set any “limits” and must be inclusive, open and “universal”. (ES # 74, 76) and naturally its nature is ever happening event. It means that it is the “persevering”, everyday, and it is the historical (ES # 77) constituent of Christian faith. It also characterizes the apostolic mission of the Church; it is a constant endeavour and is inseparable from one’s own salvation as well as other’s (GS # 80). “Dialogue, therefore, is a recognized method of the apostolate” (ES # 81), as well as the experience of faith. Both have a mutual simultaneity in the Christian life. 

Further the Encyclical dwells on the nature of dialogue. It is the “ invitation to the exercise and development of the highest spiritual and mental powers” and “rank among the greatest manifestations of human activity and culture” (ES #81). It should then be characterized by the meekness and the humbleness of Jesus’ heart (Mt 11:29), and its authority is in virtue of the truth that is affirmed in the process of dialogue, and it is   itself an example of virtue of peace, patience, generosity, good will, intimacy, friendship, adherence to the Good and selflessness (ES #81). This way dialogue serves “to complete each other. They encourage us to think on different lines” and  “to find better ways of expressing ourselves” (ES 83). 

The Encyclical exhorts that the Church of today must take up the dialogue with “a great renewal of fervor” in an inclusive “motherly embrace” for its “Catholicity is not an idle boast” but a “mission to foster love, unity and peace among men”. (ES # 93,94)
 What is implied is a composite and comprehensive dialogue on a broader perspective “promoting and defending common ideals in the spheres of religious liberty, human brotherhood, teaching and education, social welfare and civil order” (ES # 108). Thus dialogue will window new themes into the holiness and vitality of the Church in her missional existence (GS # 116).   

3.  Dialogue, the Praxis of Being Missional
 The Vatican Secretariate for Non-Christian Religions’ (later called the Pontifical Council’s Dialogue) document on The Attitude of the Church Toward Followers of Other Religions (1984) is an earnest follow-up of the Second Vatican Council’s call to  “engage prudently and lovingly in dialogue and cooperation” with other religious traditions
 It declared that dialogue is an essential part of the Church’s mission and the “norm” and “ideal” of Church’s relationship with the World’s Religions. It is directed “at mutual understanding and enrichment” (n..03).  Its competence was defined in the Apostolic constitution Regimini Ecclesiae: "To search for methods and ways of opening a suitable dialogue with non-Christians. It should strive, therefore, in order that non-Christians come to be known honestly and esteemed justly by Christians, and that in their turn non-Christians can adequately know and esteem Christian doctrine and life" (n. 99). 

The document shows that dialogue has gone deep into Church’s missional existential. It has no other agenda except to know and esteem the other traditions, and to make the Christian life known. It means that dialogue is “pastoral”(n.06) without any ‘hidden agenda’;  it should be a new way of being Christian with complementary and exploring mindset in a multi-faith context. Here the identity of the Church is more a pilgrim community which journeys “forward together with all of mankind with whom they share the human experience” (n.10). In this context dialogue is Church’s mission which is the  “the commitment to mankind, to social justice, to liberty and the rights of man, and the reform of unjust social structures” (n.12).

Dialogue is therefore understood as a way of seeking truth in a holistic perspective. But the truth should be sought “in a  manner proper to the dignity of the human person and his social nature” and in a total respect to human freedom (n.18).
  “Coercion, or a kind of persuasion” will have to be considered “an abuse of one's right and a violation of the rights of others" (no.18).
 Dialogue is not of opportunistic tactics but it should spring up from the depth of experience and enquiry. It should emerge from the responsible subjectivity and fidelity to one’s life and its aspirations (n.20, 21). 

Moreover, life’s enquiry into truth is not mere a private affair but a collective journey in which mutual affirmation, reciprocal correction, and fraternal exchange as partners in dialogue are the dynamic, that will only lead to ever greater maturity. Christians must listen to and strive to understand that which other believers communicate to us in order to profit from the gifts which God bestows so generously(n.21).  Above all, the theological ground of this dialogical existence is to be searched in the Trinitarian mystery of communion and interchange.” (n. 22) This Trinitarian communion in dialogue is further extended and manifested in Christ who enlightens every human being for the mystery of Trinity is revealed  in him.
 And  the Holy Spirit who is “the force of life” (see  LG 4), “acts in the depth of people's consciences and accompanies them on the secret path of hearts toward the truth” (see GS 22) (n. 24). 

Therefore, the followers of Christians are called upon to engage in a sincere and patient dialogue with World’s Religions to learn the treasures  the bountiful God has distributed among the nations of the earth (AG 11; cf. AG 41; AA 14, 29) (no 27). Such an engagement with the other faiths can be exercised through multiple layers and ways, namely: Dialogue of Life; Dialogue of Deeds; Dialogue of Scholars and Dialogue of Prayer (ns.29-35).  The dialogue at the various layers is not a diplomacy out of socio-political imperatives but primarily a spiritual process of conversion (n 37), which is not imposed but it just happens in the mutual desire of growth (n.40). 

Dialogue in this sense  should be incorporated in God’s loving plan of every nation (Acts 26:27) and a veritable way to participate in the Missio Dei. The Church desires to work with all the faiths to fulfill this God’s plan (n. 41). The disciples of Jesus engage in dialogue because of the vocation to Christian life. It is indeed a cultural, political and social exercise; but it is much more than this. 

It is  the faith imperative. A tolerant non-involvement of “I-am-ok-you-are-ok” is not the option. What is entailed is a positive initiative in the dialogue process; it means  the dialogue itself has gown as a new way of being Christian or rather the Church has to become ‘dialogue’ in the universe of faiths, a ‘welcoming Church.’ Dialogue conceived in an Ecclesiology of hospitality makes the Church ‘missional’ rather than missionary.  Being missional means open, inclusive, spirit bound, eschatological and trying the future.

4. Dialogical Identity
The discourse on dialogue continued honestly and emphatically, further.  Pope John Paul’s Encyclical Redemptoris Missio (1991) further fathomed the nuances of dialogue. As the document teaches, dialogue with world’s religions  is “a part of the Church's evangelizing mission”. It is “a method and means of mutual knowledge and enrichment”. It is linked to “her mission ad gentes” in the composition of “mutual knowledge and enrichment” (# 55). Such a dialogue is not conceived as “tactical concerns or self-interest”. The Encyclical sheds light on the tenets and tenor of the dialogue (# 56): i. Through dialogue, the Church seeks to uncover the "seeds of the Word (# 56, NA # 2) and “the ray of truth” (NA # 2) found in all religious traditions of the world. ii. Church should engage in dialogue in a  deep respect for everything for the Spirit blows wherever it wills (Redemptor Hominis, 12). iii. Dialogue is based on hope and love. iv. Dialogue will thus bear the fruits of the Spirit. v. Dialogue treats other religions as a positive challenge to discover and acknowledge the signs of the Christic presence and the works of the Spirit. vi. Consequently, dialogue leads the Church to introspection and to reconstruct her identity in an interfaith context and horizon. vii. Dialogue will lead  her to the fullness of Revelation. viii. Those engaged in dialogue must be grounded in their own religious traditions as well as open to others. ix. Humility and frankness for  mutual empowerment must be the basic attitude of dialogue. x. Dialogue, if pursued with docility to the Spirit, leads first and foremost to inner purification and conversion. 

 In the above mentioned  tenor, dialogue makes the Church a participant in religious pursuits.  It offers an immense opportunity, especially through “dialogue of life”, to bear testimony to one’s own faith as well as to know at a close range  the richness of other religions to “build a more just and fraternal society”.  It is the “path toward Kingdom” in the present multi-faith context. The Encyclical thus conceives  dialogue as an open and creative space and visualizes  the practice of dialogue a veritable way of building a new identity of the Church in the multi-faith scenario (see # 57).

5. Dialogue: Proclamation Inter-Gentes
The Declaration of “Dialogue and Proclamation”
 by the Pontifical Council for Interreligious Dialogue in 1991 shows the Church’s firm and irreversible commitment to Dialogue with World’s Religions in her missional life. Its point of departure is  the positive new awareness and a bold recognition of religious pluralism in the present world of mobility and media. The World Day of Prayer for Peace in Assisi, on 27 October 1986 was  its backdrop. Its premise is  the Evangelizing mission as conceived in  Redemptoris Missio, but in a broader scope of integral development, social justice,  human liberation (DP #44) and culture (DP 45). However, it should be admitted that dialogue is visualized in the ambit of proclamation of the Gospel as mandated by the Risen Christ (DP 58) but it is not seen as a one way traffic in the praxis of dialogue.  It entails openness, receptivity, and acceptance of differences (DP 47). And the fruits of dialogue are: i.“Mutual Enrichment” of all sides (DP # 9; RM # 55); ii. Mutual interrogation (DP 32); iii. A call to be A call to be “Purified” (DP #32), iv. A call to be “Transformed.” (DP # 47); v.   A call to be  “converted”[DP # 41). There is thus a qualitative shift  from Ad Gentes (toward the people) to  Inter-Gentes (among the people) in the understanding of dialogue in this document.  The self-understanding of the Church here is more of a pilgrim community among the pilgrims (DP 36).

It is also a fact that,  later,  certain teachings  issued from other  offices and for different reasons
 which dwelt upon interreligious concerns, sadly slowed down the élan these above mentioned documents generated. Nevertheless, Dialogue has entered deep into the psyche and consciousness of the Church. There cannot be an turning back.

 To Conclude:  Mission of Hospitality in the Eschatological Horizon
Christian mission is not a solitary and private affair but a community witness because the salvation is always in and through the community. Mission is an invitation to the community of Jesus’ disciples. To insert in the universe of faiths Church should increasingly construct an identity of a welcoming community of pilgrims. Hospitality was one of the missional praxis of the early Christianity. Paul exhorts the Romans “practice hospitality” (Rom 12:13). In the letter we note a step further,  “hospitality to the strangers” (Heb13:2). This practice of ‘welcoming’ is a  sequel of Jesus’ practice of Kingdom ministry.   

Jesus is frequently shown offering hospitality: his ministry runs through the  great feeding miracles and climaxes in the Last Supper. His all healing ministries powerfully embodies the God as the host of humanity. The Gospels conclude with the risen Christ cooking breakfast for his disciples on the shore of the Sea of Tiberias (Jn 21:9-14). Moreover, he seeks and rejoices hospitality.  He is a frequent guests of  “tax collectors and sinners” and what eventually turns out is that Jesus becomes the host (rather than king) of his Kingdom of God to which all of them are welcomed (Lk 24:30-31). Jesus says, hospitality is the “better portion” of a disciple (Lk 10:42).)In the episode of Emmaus story, Jesus,  the guest ultimately becomes the host through “breaking the bread” (Lk 24:30-31). Parable judgement (Mt:25) poignantly point to  how the ‘breaking of the bread” evolve into  “breaking of the Word”. Praxis of mission among the religions is to be enacted in a “Welcoming -Church” in which a community of disciples irrespective of creed. The Jews, the Greeks, Pagans, slaves (1Cor 12:13), the Hindus, Muslims, Buddhist and Dalits are all equal citizens of the Reign of God.  As Deutro Isaiah says, we have to ‘widen the space of our tent’ (Is 54:2).   

This widening of the ‘tent’ to practice hospitality is possible when we engage in a mission in the  eschatological horizon which we find in Deutro Isaiah and in Jesus’ understanding of the  coming Kingdom. At this point I would like take a leaf from Derrida’s postmodernist line of argument.  He pitches his advocacy of ‘uncontaminated presence’ for which he stands for the ‘deconstruction’ of the closed systems and their  totalizing policies.  His call for ‘deconstruction’ of the “grand narratives” is not destructive and negative,  but quite creative in the sense that it engenders a new space of creativity in which one can practice, as he says,  “pure-hospitality” uncontaminated by ideologies and systems. The hallmarks of this ‘hospitality’ are democracy, social justice and  gratuity.  And the ‘other’ has an inviolable place in this hospitality. To elaborate his thinking he relies on a platonic term ‘khora’ which seems quite relevant when we engage in an mission in the eschatological vision. 

Khora is not a threshold of transition to the higher realm but a ‘medium’ or a ‘space’ which dissolves our neat logic of ‘either/or’ into ‘neither/nor’ (as distinct from and/and). It is ‘non-place’ which liberates human consciousness from the totalizing influence of systems and de-centres grandiose systems and brings about a basic openness in human subjectivity.  It is a space of resistance towards exclusive categories as well as of universal politics, and of the possibility of crossing the borders of one’s identities, religious, cultural, political, and what not. He says that religions, especially revealed religions, operate within the logic of exclusion.  Whereas, the notion of khora is  a narrative space in which one can engage in a  secularized religiosity which he loves to call ‘messianicity’, not ‘messianism’ found in religious books.
   This secularized  ‘messianicity’   leads to a new religiosity of ‘unconditional hospitality’, and engenders a new religious discourse of gratuity both at inter and intra-religious dialogue. It means that mission among religions is not a project in the time scale and range but vital movement towards New Heavens and the New Earth (Is 66:22) when “God will be all in all” (1 Cor 15:28). 
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