PAGE  
11

Perspectives and issues in Mission and Inter faith relations Christian Participation in Nation Building in India

                                                                                                                     Bishop D.K. Sahu
Introduction
Nation-building refers to a process of constructing a national identity using the power of the state. This process aims at the unification of the people within a state so that it remains politically stable and viable. Nation-building can involve the use of major infrastructure development to foster social harmony and economic growth. The founding parents of our country had envisioned of India to be a sovereign, socialist, secular democratic republic. It is enshrined in the preamble of the constitution. India draws the attention of the whole world being a nation of largest democracy. A nation normally means a group of people occupying a given area whose common interests are strong enough to make possible the maintenance of a single sovereign civil authority. To be a nation means to have a common bond among the people. Therefore Nation-building is a process of reinforcing the common bonds among the people of a nation state to the end that there may be general stability and prosperity so that the nation may participate usefully in the community of nations. Nation building is an ongoing task of developing a nation in relation to its own people and also in relation to other nations in the world. Therefore Nation-building does not consist merely in economic progress but means increasing possibility for all of living a fully human life on the physical, cultural, spiritual levels. It also implies the growing ability of a nation as a whole to take its rightful place in the international field, economically, politically, culturally. P. D. Devanandan relentlessly had reminded the Church that she may discharge her responsibility to the nation “Christian participation in the life of the society and therefore in the building of the nation is a moral duty, a national obligation and the demand of enlightened self-interest,” 

India has emerged as a nation with functioning democratic institutions that have continued to flourish but some may consider it as an improbable outcome. Many think it improbable on the premise that the diverse and apparently debatable assortment of religions, languages, regions that consist of one billion people could ever be woven into a modern nation. It is thought even less likely by critics that democracy could take deeper root and flourish in this part of the world. India did not have what many took to be the essential conditions for a functioning democracy. It was an agrarian country with a weak middle class and a comparatively small bourgeoisie. Its population was overwhelmingly poor and illiterate. It was and is more deeply hierarchical societies in the world, which, according to some, had little conception of the egalitarianism and individualism thought to be necessary for a functioning democracy

The Christian vision and commitment of nation building is based on the building up of a “just, participatory and sustainable” society.  Common civil values that sustains a society, the common symbols that is the identity of a nation, common decision making process to have the sense of ownership, equality not just before law but reality of that equality being expressed in the lives of the people, mutual respect for each other irrespective of caste or creed, mutual respect to each other’s faith commitments, and common beneficiaries of the progress and last but not the least fostering of moral and ethical values such as liberty, honesty, integrity, love, are non-negotiable values for building and making of a nation.
Indian Nationalism

Nationalism is a state of mind, permeating the large majority of a people and claiming to permeate all its members, it recognizes the nations-state as the ideal form of political organization and the nationality as the source of all creative cultural life and economic well- being. The supreme loyalty of man is therefore due to his nationality, as his own life is supposedly rooted in and made possible by its welfare. 
 There are as many definitions as there are scholars. It can remind people of various things: fascism, Nazism, wars, massacres and also liberation of nations from colonial rule. One may discern two kinds of political language. One is the language of nation building and involves the rituals of the state, political representation, citizenship, citizen’s rights. This is the Indian colonial heritage and it is what Indian nationalism owes to the colonial experience. The other language derives its grammar from relationships of power, authority, hierarchy which predate the coming of colonialism but which have been modified by having been made to interact with the ideas and institutions imported by British rule. The Indian elite classes equivocate and use both the languages and Indian history has moved in a direction of greater interlacing of the two languages in Indian institutions and practices. But the first language has been the privilege of the Indian elite classes while the lives and aspirations of subaltern classes have been enmeshed on the whole in relationship articulated in the second. 

The awakening of the Indian people to nationalism is of great historical importance. The cultural renaissance and reformation together with the emergence of religious and political nationalism all played their part in this encounter. While the encounter itself cannot be explained in simple terms of western influence and Indian response, the interpretation of nationalism depends in part at least on the understanding of the impact of the west on India. The British rule, the evolution of national political institutions and ideas, the influence of economic thought and practice, the introduction of western education, the emergence of national intelligentsia, the spread of Christianity and its impact on indigenous life and thought, all these were the channels of the western impact. The elite, being oriented to western education, became the leaders of this national awakening which found expression in the organization of the National Congress in 1885 and in the aspiration for political freedom and national community. In this context the churches in India were faced with a new reality with implications for their own identity.

There were outstanding Indian Christians who responded positively to the national awakening. Among them were Susil Kumar Rudra (1861-1925) the principal of St Stephen College, Delhi, Surendra Kumar Dutta (1878-1942) the Principal of Foreman Christian College, Lahore, K.T.Paul (1876-1931) Secretary of the YMCA, one of the founders of the National Missionary Society and President of SIUC, and Vedanayakam Samuel Azariah (1874-1945) one of the founding parents of NMS, chairman of the National Christian Council, the first Indian Anglican Bishop and a pioneer of ecumenism. They were not narrow in their view. In the words of K.T.Paul, “ I fully realize the dangers of nationalism. With that warning clearly in our minds, I invite you to contemplate the infinite significance of all that is connoted by the most sacred entity, ‘India’. Let it not stir us to any narrowness or exclusiveness: India herself ever kept an open door, with proverbial hospitality and tolerance”.
   
Their concern was to discern the identity of the Church in the context of India’s thought aspiration and action. In analyzing the situation they emphasized the structure of the Christian community in relation to the emerging national community. The impact of the national struggle for freedom developed a new sense of selfhood in the churches and they began to see the Church transcending western culture and western Christian denominations. In the words of M.M.Thoms:

“Thus God spoke to the churches through Indian nationalism about the uniqueness of the gospel and the oneness of the body of Christ; and the new understanding has helped the churches without giving up their positive attitude to the Western heritage and partnership with Western churches, on the one hand to relate themselves to the nation in its struggle for selfhood and on the other to work for the unity of the churches in southern and northern India”.
   
A Journey

The experience of democracy during last sixty-one years has been complex and decidedly mixed. On the one hand, it has brought about an extraordinary politicization of Indian society and the creation of a vibrant civil society. This has resulted in a remarkable shift in the balance of political power. On the other hand, its record in securing social justice and providing the basic amenities for its citizens: decent incomes, health, education, leave a lot to be desired. Its democracy continues to rock by violent conflicts that are generated by explorations of collective identities in public contexts, and its institutions often seem overwhelmed by complex political, social and economic pressures..
India is a country of diversities and disparities that makes it difficult to evolve a common denominator. The affinities are actually a brahmnical construct that may be stretched to include only the upper castes. This constitutes only seventeen percent of the population of the country. Therefore common code of behavior and conduct is largely sought after but not reachable. It was easy to borrow from British institutions but the norms and standards which sustain them had to take roots in the consciousness of the people. The greatest hurdle in the emergence of a healthy consciousness is the highly divisive caste system. It not only marginalizes a large segment of the society but hinders the formation of common societal goals.  
All citizens in a nation in any part of the world dream to be free. Liberty is an indivisible whole. Perhaps it begins with our mind: the freedom to think even if one disagrees with other and society. It grows into a freedom to express one’s beliefs and thoughts, including the freedom of the press, in order to bring positive change in the society as well as in the nation. It continues into economic freedom, wherein one definitely applies one’s thoughts to tie together natural resources for everyone’s welfare. However, both freedom of mind and economic freedom are integrally related to political freedom: the right of every individual to be protected from the oppressive structures and powers. To be a nation, any community or society requires political unity or territorial integrity. Christians involved in building a nation are deeply concerned about these constituents including foundational aspects which are: common civil values, common sense of progress, common participation in decision making, equality before the law, mutual respect for others and tolerance, and a feeling of freedom.

The Christian vision and commitment of the building up of a just, participatory and sustainable society where honesty, love, tolerance, reconciliation, forgiveness, and righteousness are the ideals that go a long way in building a just and progressing nation. However at the social level in India the caste plays an important factor in Indian society. Being a discriminatory system it does not see equality of humans. Finality belongs to the social order of caste; community is supreme; individuals exist for society. Many do not have the rights and privileges, particularly the Dalits. The Church has played a dynamic role for the cause of Dalits and still pursuing for the rights of Dalits.  Spirituality and education were the monopoly of the privileged few; and they were all male domination. Some enjoyed almost divine status while the majority was denied access. Female infanticide was widely common. Child marriage, enforced widowhood etc were the order of the day. Medical care and public health programmes were not available to the majority. Infant mortality rate was high, resulting in creating a multitude of young widows. High birth rate was the only answer to the high infant mortality rate. The women were and are still deprived of their dignity in the society. Mass illiteracy, poverty, backwardness, degeneration and dehumanization were the order of the day. India’s traditional societal structure was composed of three institutions viz., joint family, caste system and the village community.

The caste order was and is in complete command of the situation.
 Being a discriminatory system it can not see equality of humans. The low status and illiteracy of women wasted half of the total human resources. Status quo, in favor of the privileged, was maintained and the religious ideology of Karma and Samsara sacralized this stagnation while shutting out any scope for innovation and creativity. Mass illiteracy, poverty, backwardness, degeneration and dehumanization were the order of the day. P. D. Devanandan’s societal diagnosis and prescription in post-independent times is a help to imagine how worse the situation was a hundred or two hundred years before: Having observed that India’s traditional societal structure was composed of three institutions viz., joint family, caste system and the village community he says, “In their rigid traditional forms, they militate against the new urges of individual freedom, material advance and social equality and should be replaced, by viable alternatives more adequate to the present needs” (1960, p.139).

Contribution 

The Christian contribution to the nation-building of India in terms of education has been widely acknowledged and appreciated. Education was an integral part of the missionary commitment, and of church. In the length and breadth of this country Christians took the initiative and founded schools and other educational institutions and through the newly educated generations brought about radical changes in the value system. It broke the intellectual isolation of the Indian mind and brought it into contact with western science, literature and history. A new world of ideas revealed itself. As for example the education of women had far-reaching and thoroughgoing effects. It assured the worth of women and their dignity. They received a new sense of equality. The potential in them became available for building the family and the nation and their active participation in public affairs resulted in an enhanced quality of life.  This naturally helped the economic aspect of life as well. Christian worldview acknowledges and appreciates the worth and beauty of the material world, human body and life in this world. Therefore there was always an urge to improve the quality of life here and now. Jesus went around preaching, teaching and healing and that became the moving factor of the Church to take all these three ministries seriously. The very preaching of the Gospel that God loves everyone and has offered abundant life freely available for all. It was revolutionary in itself. One recent welcome move and historic was the move by St Stephen's College to give preferential admissions to brilliant students from the Dalit Christian community in the prestigious institution of higher learning. St Stephen's College has become among the first Church-constituted Institution to take this long due affirmative action which will go a long way in undoing long-held prejudices against Christians from the erstwhile depressed classes and scheduled castes in north and south India. The other welcome move is the New Education Policy announced by the Catholic Bishops Conference of India which reaffirms the commitment of the Church to the education of the marginalized. These moves will go a long way in removing the impression that the Church runs only elite schools for the rich and powerful without concern for the poor. These revolutionary measures will also go a long way in the empowerment of 60 per cent of the Indian Christian community who had fallen out of the development net of the Church and were also ignored by the State. These steps are also in keeping with the recent recommendations of the Justice Rangnath Misra National Commission for religious and Linguistic Minorities which had said Dalit Christians [and Dalit Muslims] must be given scheduled caste status and privileges given to Hindu, Sikh and Buddhist Dalits.  It is a call upon both the State and the Church to ensure quality education through well equipped schools and modern curricula in districts, towns and Dioceses where Dalit Christians are in reasonable numbers. This willing keeping with the spirit of the recommendations made for the Muslim community by the Prime Minster's Special committee on Minorities headed by Justice Rajinder Sachchar. 
The Christian contribution to the nation building of India is best appreciated when we look at the initiatives of the missionaries in India in establishing the institution of press and journalism. A classic example is the modern Indian press of Serampore in West Bengal. That was the year of 1818 that saw launching of Friend of India in English, Sumachar Darpan in Bengali, and the short-lived Dig Darshan in Hindi. The three periodicals, under the general editorship of Joshua Marshman, a colleague of William Carey, were inspired exclusively by a presupposition that liberating power comes from the gospel. The birth of the free press was a non-official and non-commercial initiative. It is the Christian faith that was the basis of efforts of missionaries to go against caste system, mass illiteracy and oppression of women. The Christian understanding of spirituality instills a sense of stewardship and economic responsibility for economic emancipation of poor. Indian .Christian contribution in the post independent era continued in serving the society in building a healthy, educated and prosperous nation. In the medical, educational and social sectors in caring for the widows, the aged, the destitute, the orphans, the lepers, the blind, the differently able marginalized still continues.

However despite encouraging initiatives in limited circles, there are some emerging concerns that need proper attention. In course of time the institutional aspect of service in general has slowly deviated from service to commercialization. The Christian educational institutions are mostly English medium institutions and are doing a commendable job but what is needed to note that the majority of our educational institutions cater to the needs of the elite upper classes  in our cities and towns, and in the process the vast majority of our people in the villages and those who are poor are kept outside the gates of the centers of learning   This is a major failure in the involvement of building the nation of one billion people of whom the majority are in villages and slums. 
The other major area of contribution by the Christians has been in the health sector. It goes without saying that the missionaries went, served and established health care centers in those parts of our country where we would not have dared to go and do. Some of those initiates have now become institution of national importance like Christian Medical College of Vellore and Ludhiana. It is the Christians who largely still go to the villages with medical mission. But the burden here is not to take comfort in that but to highlight the point that a radical shift in our emphasis has taken place in the last few decades. Our priority does not seem to be any longer the health and wellbeing of the poor and the less privileged. There are number of mission hospitals in heart of our villages that render valuable services to the marginalized and the dedication of the team of doctors and nurses are incredible. However the modern trend seems to deviate from rural sector of service of heath care. The charge may be leveled against our medical services. Who do we serve today? Having visited a number of leading Christian “Mission” Hospitals in Kerala the former director of the Christian Medical College and Hospital, Ludhiana, Dr. K.N. Nambudripad lamented that these have become “five star hotels for the new rich and the middle and upper classes.” This criticism is not untrue when we survey the emphasis of our medical ministries today. Instead of reaching every village and hamlet with community primary health centers for the care of the poor we are busy building up ultra super specialty hospitals to cater the rich. In many places these have become commercial centers and not service points.  It is not these ‘5-Star Hospitals’ that will bring development to our nation, but our attention and concern for the millions in the villages of India. B.H. Jackayya, in a report on the role of the Indian Church in nation building, makes the following sharp criticism, “Despite the fact that our church serves through institutions such as colleges, medical hospitals etc., these are no longer playing a vital role in nation building. Rather they have become prestigious institutions for the high and rich and a source of discord, disintegration, disunity; thereby they defeat the church’s mission and ministry”
  We have lost our constructive bias towards rural India. Nobel Laureate Prof. Amartya Sen categorically observed that until three traditional curses of our national life viz., mass illiteracy, and lack of primary health care and disappointingly limited and pathetic infrastructure are squarely dealt with the nation will not march towards progress and wellbeing. The deviation from reaching every village with community primary health centers for the care of the poor to focusing on building super specialty hospitals to cater the needs of the rich is a major cause of concern that defeats the mission and ministry of the church. The missionary devotion and commitment are the need of the hour. 
Challenges

Indian society now is primarily perceived as being constituted of a number of religious communities. Communalism in the modern Indian context is primarily perceived as a consciousness which draws on a supposed religious identity and uses this as the basis for an ideology. It then tends to demand political allegiance to a religious community and supports a programme of political action designed to further the interests of that religious community. In the present socio-political context, the communities assume political importance and relation between communities are embittered by their relevance to the balance of power. Therefore conversion from one group to another means not only a change in spiritual allegiance but also a shift in political power. 
Therefore one of the greatest challenges that we, irrespective of all religion face in nation-building is: communalism and corruption. These forces are formidable and they demolish and destroy a nation if not challenged. They cross all boundaries and it is our common task as Indian citizen to develop leadership by people with moral integrity and courage.  This is a challenge common to all communities. These forces are formidable and they will demolish and destroy our nation if not challenged and nullified. They can be countered, not by going nuclear, but by going moral and spiritual. This is the call and challenge before the Christian community in India than never before in seeking the welfare and good of our nation.  We have only to ponder deeply on the Christian values enshrined in the Indian Constitution with its recognition of the inviolability of each human person as the foundation of society, its defense of the rights of minorities and especially of freedom of conscience and freedom of religious belief and practice. The identity Christian community can not be confined within the supposed identity of being just another communal group. It is not a community in competition with other communities but as a community called to serve in a particular context.  

In the process of building a free and just nation we have gone through times of great peril and darkness. There were times when human rights were abrogated and fundamental rights violated but now also in case of Kondhmal of Orissa. The innocent victims of violence in 2007 as well as 2008 in Orissa still cry for justice. “The sum total of the death and devastation in Kondhmal speaks for itself: more than 75 Christians killed over weeks of continued violence, over 5000 Christian houses looted and destroyed along with 250 churches and Christian institutions desecrated, looted and reduced to ashes. To cap it all, nearly half of the 117,000 Christians in the jungle district have been rendered refugees with the Supreme Court itself reminding the Orissa Government on January 5, 2009 that ‘it is the duty of the state government to protect the minority community. You (state) have done that only after 50,000 people of the minority community fled to the jungles”
These are serious threats to the just and free nation we wanted to build. The Christian community and the community at-large rose to the occasion in protesting against the inhuman act against Christians in Orissa and atrocities in other parts of India. 
Romila Thapar in her study of the early history of India says that there were in existence multiple communities based on various identities. In pre-Islamic India, the religious identities seem to be related more closely to a sect than a dominant Hindu community. The notion of a Hindu community does not have as long as ancestry as is often presumed. Even in the normative texts of Brahmanism, the Dharmasastras, it is conceded that there were a variety of communities, determined by location, occupation and caste none of which were necessarily bound together by a common religious identity. The community had one of its roots in location.
 Religious pluralism is a reality of Indian society. In pre-independence period the emergence of nationalism was a powerful ideology that brought people together to fight for independence of the nation but once that was achieved now the focus shifted to self-consciousness of groups and communities in the nation. 
One not ventured sector in nation building by the Christians is the political life of the nation: parliamentary democracy, the legal and judiciary and the civil administration. Articulation of political process provides vision, ability to think, discuss, debate and helps people to be part of the right decision-making process.  Active involvement of the Christian leaders was a priority in the struggle for independence. Clear vision, ability to think, discuss, debate and articulate convincingly and persuasively, right decision-making process, the power to execute them—these the political process provides. When Christians stay away from this crucial area of life, besides betraying our lack of wholesome commitment to the totality of life, we deny ourselves the privilege to decisively participate in the mission of nation-building. This is willful abdication of responsibility, and that is criminal. Here too, the vacuum our absence creates will be filled by others—many a time by the ones we criticize and condemn the all too familiar corrupt elements of our society. Corruption that eats away the vitals of our nation and our people cannot be fought by remote control; it calls for conviction, courage and humility to challenge and fight this demon head-on. In a parliamentary democratic system like ours the decision-making process is so vital that it demands our concerted involvement. “Politically literate Christians” are crucial for nation-building (Devanandan. 1960, p.49).
Industry and commerce is another area that the Christian community has largely ignored. A strong nation can be built by generating sufficient resources and spending and investing them wisely. Christian disinterest in this filed is unjustifiable and inimical. The same may be said about the lack of contributions from Christians in the area of scientific researches and discoveries. We seem to be happy and settled with some white-collar jobs that guarantee financial stability with which we create our security. We do not dare to venture into the unknown, labour hard and discover and generate new things and new resources. Nearly forty years ago we were encouraged, “If we can release ourselves to new fields like co-operatives, technical education, and developed forms of service to agriculture and small-scale industries in fruitful ways, and show that the spirit of Christian dedication and the framework of Christian fellowship can enhance their value for society and nation, we shall release healthy influences” (Devanandan. 1960. p.126). It is also vital for the Christian community to penetrate and effectively contribute to the development of this nation in the field of art, architecture, literature, media and journalism—media that can be effectively and powerfully used to fight corruption and create a viable and healthy worldview. This too we have, it appears as though, and left for others to do what they think might be profitable to them. Though the Christians constitute one of the most literate communities in the nation our creative involvement in these fields is pathetically negligible and insignificant.

Way Forward

We stand at the cross road of twenty first century. We have many things to thank for—the privilege and blessing of having a secular democratic republic as our nation and the opportunity to contribute. There is a crying need on our part to acknowledge our limitations —both of omission and commission. We need a fresh vision for our nation in the 21st century—a nation that is made of individuals, families, communities and an assortment of races, language groups, religious traditions and cultures; a vision that seeks the wellbeing of our fellow citizens in a healthy environment and the fulfillment of our national aspirations in healthy fellowship with one another; a vision that promotes a genuinely national consciousness, and social and national integration.  It must be a vision that realizes truth, righteousness, justice, freedom, equality, mercy and love.  

Nation building is integrally related to the management. If asked to define management in textbook fashion, is a set of activities, including planning and decision making, organizing, leading, and controlling, with the aim of achieving organizational goals in an efficient and effective manner. Management is applied to every aspect of human life. We manage our own lives; we manage our families and our finances. However, management is usually perceived in the context of the organization. For a Christian, the techniques are not as critical as the framework in which management is practiced. The challenge is to reflect the Christian faith in managing people and resources.

.

The notion of management in the Bible centers on the concept of stewardship. Central is the steward, the manager of the household of God. The one entrusted to administer with the idea of effectiveness.  In Gen 1:26 and 2:15, God indicates that human will have power over the fish, the birds, and all animals domestic and wild and all the earth and is assigned  the work to cultivate (develop) it and guard (take care of) it. So, although there is the function of authority (right to decide) over resources like the earth and the things on the earth, there is also the responsibility of attaining a goal, which is to develop, improve, and cultivate in harmony with all that is on the earth, guarding it against decay and deterioration. A steward identifies with the interests of the Master. In Jesus' parable of servants who were entrusted with talents (Matt 25:14-30), the expectation is a return of the capital with growth, i.e. Development and the steward is accountable. A Steward has received a tremendous honor from by being appointed by God. Yet this authority must be carried and displayed with a large measure of humility, as the steward is but a servant. Stewardship carries authority with servant hood. All humans, both as individuals and communally, are commissioned with the task of management, the duty of stewardship but a few have been called with the additional responsibility of serving others through leadership.

Contemporary management thought often refers to people as 'human resources' implying at best that humans are ranked equally with other resources such as money, land, raw materials and machines. But the human resources school of thought continues to give opportunities for intellectually challenging tasks only in the interests of gain for the organization, extracting their pound of flesh. The prevalent consideration is to keep workers satisfied, happy, and challenged so that they can contribute to a greater degree toward the organization's goal achievements. At worst, the implication of viewing people as human resources is that people are exploited, as other resources are exploited by business and industry in the pursuit of materialistic gain.

A Christian Perspective

Christian approach to management may be understand as that of steward as a servant leader with other God’s  created people,  take care of resources,  God-created and owned, and  that have been entrusted for development toward God directed purposes and to the glory of God. As steward in the role of servant leader, can provide a spiritual dimension in the People want to contribute to the accomplishment of worthwhile objectives. It is to be part of a mission and enterprise that transcends individual tasks. It is not to work in a job that has little meaning, even though it may tap mental capacities. The purposes and principles are to enable others and empower them.

Christian management is working for people within a system, which meets the psychological, social, intellectual, aesthetic, and spiritual needs while addressing economic, technological, societal, and environmental concerns in a harmonious response that benefits all and brings glory to God. Without the Holy Spirit any management responsibility is impossible to shoulder successfully. It is to realign our measurements of success to the biblical perspective. We often limit the measurement of results to quantitative success measures, be it financial, market share, baptisms, but we need to understand that the true measurement of success for the biblical steward is one’s attitude. The reward is given to the steward entrusted with the talents, not because he has done so great a work, but because of his fidelity over a few things. God measures not according to the results, but according to the motives. If the steward is faithful then one is successful, and is sure of the final reward, however small may have been his mission.

Such a perspective of management of a servant- steward model, assumes the possibility of transformation.  It is the central image of God’s work for humanity.  Transformation is God’s process of bringing forth the possibilities that are ours by virtue of God’s will and grace.  It must be viewed in its dynamic inter-connection with the total picture of reality that coheres in our faith.  This means initially that transformation is the work of the Triune God carried out in the entire world.  Our very existence, as well as that of the entire cosmos and planet earth is grounded finally in nothing else but the intention, the freedom and the grace of the Creator God.  We and our world owe our existence to God’s will that we exist, and the kind of world that we live in must also be the world that God intended.  Our world and we ourselves in are constituted by God’s action of bringing us to the future that God intends for us.  All of cosmic history, human history and our personal lives are defined by this vast work of God perfecting the creation that God initiated.  We are what God has created, and our future is the future God holds for us.

The revelation in Jesus Christ speaks to us centrally and concretely of the shape of God’s transforming work.  Jesus lived a life of availability to God’s possibilities.  The crucifixion underscores the sense in which God’s possibilities seem to be impossibilities when judged by human criteria.  In the resurrection we receive the word that God’s possibilities can indeed become real in the very world of flesh that God created and in which we live out our earthly existence.  God the Holy Spirit accompanies the creation at every moment and in every situation, and it is this Holy Spirit that makes the resurrection life actual in every moment of our lives.  Transformation here and now is the work of the Holy Spirit.  The world in God’s hands, as creation under the power of the resurrection, is an essential presupposition of the concept of Transformation.  This view is the foundation for our trust, our faith in the process of transformation.

It is at the heart of our conviction that something fundamentally new can be brought about by God’s gracious will and work.  Paul envisions the transformation of the believer from a position of bondage to the Law to the freedom of justification.  Mark’s Gospel hopes for transformation from self centeredness and fear to the empowerment that God’s reign brings where as Matthew focuses upon transformation from the hypocrisy that is grounded in a false interpretation of Israel’s law to the integrity that flows from repentance and truer obedience as set forth by Jesus, where as Luke speaks of the transformation from oppression to compassion and mercy, where as John speaks for the transformation of the blindness that fails to see God’s presence in life to the light that is able to discern eternity under the conditions of history in Jesus Christ.

A Call for participation
Finding commonalities is extremely important for successful transformation in the context of plurality. However, the emphasis is on diversity--how the groups are different, and whether one group or another is superior. Multiracial policies stress the importance of valuing diversity and honoring the differences between people. People united in well-functioning societies need to be tied together with some sense of commonality. Commonalities can occur in values, roles or needs. Although willful conflicts tend to be characterized by wide and deep-rooted interest and value differences between the opposing groups, usually the groups can find some areas of commonality. Often these revolve around needs. All people have similar fundamental needs of security, a secure sense of identity, a sense of belonging. 

Fundamental values are a frequent source of commonality: value of human life and family relationships.  Bringing together in dialogues is often a very effective way to create a sense of commonality. As people explore their feelings, their fears, their sense of hurt and hopelessness, they usually can find common ground.  Narrative theory claims that stories do not just describe reality. “Story is a powerful category for forming identity. It helps to give a community identity, and therefore helps to constitute community. It can express things for which other idioms would be inappropriate. In particular identity of a group can be articulated by stories” 
Stories or narratives in effect create social reality. Participation, and hence empowerment, may be constrained by both the structure of narratives and by the process by which narratives are created. Narrative coherence and closure are also problematic when the ability to produce coherent narratives is uneven. Stories gain coherence by being more complete, and by resonating more closely with the dominant culture. A more coherent story will tend to dominate and marginalize a less coherent one, and so reduce participation on that part. Thus narrative theory re describes power imbalances as differing degrees of narrative coherence.

The possibility and reality of mutual service may become important instruments in the growth of trust, the display of mutual love and better service to the world.  Common witness through service reflects the unity that already exists and nourishes the unity of humankind. At the same time, one must be prepared to find in situations where the type of services called to offer, creates controversy and even division. “The main characteristics as well as the reason for inter caste tension in Kerala churches is the exclusiveness of the dominant section of the Christian community as a distinct caste. This exclusiveness is based on both the socio-cultural and economic factors”
 If the unity is strong enough to generate service to humanity, it must also be strong enough to stand up to disagreements on the type of service to be given and to engender a degree of trust which will allow having confidence.  In a world in which the reconciling vocation is more necessary than ever, we cannot offer pious counsel to warring factions in humanity without showing that we can overcome our own divisions.

Commonality to be a living reality needs to cross the boundary of conflicts.                             But we live and operate in a world which is constantly changing. The world today is dominated by a concentration of extreme power and wealth. The People seek to affirm their identities in the light of globalizing forces. To have a perspective in the context of overwhelming globalization process is to look for new perspective in context today. It will necessitate creating a space for the marginalized or neglected. Such a perspective is very important in the context of Globalization. Globalization may be interpreted as a term to describe "a process” which embodies a transformation. It can be assessed in terms of their extensity, intensity, and impact-generating transcontinental, interregional and networks of activity.  From an economic perspective, globalization involves an explosion of global trade, investment and financial flows across the boundaries.  With the intensification of international trade, investment and finance, more countries and regions entered the competition for market and capital. From a socio-cultural perspective, globalization involves the massive movement of people across borders and the fusion of cultures on a global scale.  From a political perspective, the impact of globalization refers to the tendency for political decisions and actions in one part of the world to generate widespread reactions and consequences elsewhere.  The global movement of people and news with the global flow of goods and capital has turned many a local event into international concerns

Conclusion

One of the deepest concerns of our time is of search of true spirituality in nation building. Most often spirituality is misunderstood over against organized religion. Therefore the question of identity is very important. The problem with contemporary understanding of spirituality is that often it is confined to psychological orientation. M.M.Thomas in 1975 had spoken of the need for ‘spirituality of combat’ in confronting the principalities and powers of this life. In other words we need a spirituality of engagement in the world. Prosperity unifies and conciliates people. The pertinent question is when seventy percent of population has no stake in the system in terms of accessibility and daily struggle for existence then what sort of shared values could be developed. The concept of ‘Congregation’ is a helpful paradigm for conversation in developing shared values. The self need to be put at the periphery and the community must take the center stage. God meets each one of us in journey of faith but there must be space for the other in this journey. Space can have many round tables so that people need not fight for space but rather they can seek to discover which table God is inviting them to join where voices, opinions and contradictions can hear one another without fear and censorship. In this process one is conscious of the changing times in communication and embraces communication as a method to tell its story to those who can join the space and those who will not or need not join; a space where variety and diversity are assets rather than liabilities; and a table where faith and scriptures are taught. 

The issue is not just of accommodating the reality of place, language, ethnic identity, culture and work. The question is being true to one’s calling to be an instrument of reconciliation in the context of religious pluralism. Religious pluralism is not entirely a new phenomenon as people of India have witnessed and lived among major religions of the world. The unfortunate part is of number of conflicts between the communities. The response of Christian thinkers in the context of religious pluralism has been varied. The exclusivist)
 maintains that  Christ or Christianity offers only valid path to salvation, the inclusivist
 affirms the salvific presence of God in other religions but still maintains the definitive and authoritative revelation of God in Christ, the pluralist maintains the co-efficacy of all religions.
 The idea of parity does seem particularly ideal in a pluralistic context but to accept the view of particularity is not to rule out the possibility of universal salvation. Referring to the pluralist position as set out in the Myth of Christian Uniqueness, Newbigin comments that the culture in which this type of thinking has developed is one in which the most typical feature is the supermarket. One may stick to one’s favorite brand and acclaim its merit in songs of praise; but to insist that everyone else should choose the same brand is unacceptable.
  
Christian identity and religious plurality are interconnected. The efforts in certain sector through jargons about tolerant coexistence of different opinions are not the answer. Rowan Williams put it succinctly at the Porto Alegre Assembly by saying “the nature of our conviction as Christians put us irrevocably in a certain place that is both promising and deeply risky, the place where we are called to show utter commitment to the God who is revealed in Jesus Christ and to all those to whom the invitation is addressed. Our very identity obliges us to active faithfulness of this two-fold kind. We are not called to win competitions or arguments in favor of our ‘product’ in some religious market place. Identify yourself! Identify our reasons for living, for living less badly and dying less badly. And we do so by giving prayerful thanks for our place and by living faithfully where God in Jesus has brought us to be, so that the world may see what is the depth and cost of God’s own fidelity to world God has made
. We should be confident in saying what we believe in straight and clear language and free from jargons.

Bishop D.K.Sahu
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