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Abstract
The paper looks historically at factors in Europe that affected Christian interaction with Muslims before 9/11.  It then considers what has happened since, with the greatly increased profile of Islam caused by several factors outlined.  It considers changes within Christian and Muslim Communities, and at Christian responses to Islam.  An extensive section considers contemporary approaches to mission with Muslims theologically and practically, in eleven areas.  The conclusion provides evidence for why Europe in general, and Britain in particular, are pivotal for the development of a constructive approach to Muslim Christian relations, and a sensitive approach to mission.
Mission and Muslims in the contemporary British and European contexts

The context has changed drastically since the Edinburgh Conference of 1910.  At that point, engagement with Islam was something happening elsewhere, within the old ‘mission field.’  This meant, in the main, the Middle East and the Asian sub continent.   Feelings about Islam or about Muslims were not to the fore as the previous millennium developed.  There were few Muslims living in Western Europe, and issues within Europe were focused upon the Ottoman Empire, as it came to an end in the aftermath of the Second World War.  The secularisation of Turkey under Ataturk was aggressive in its impact, with Islamic practice officially removed from public life.   In other parts of South East Europe, Orthodox Christians lived alongside Muslims in peace, provided each left each other alone.
This is largely how things remained through the ideological conflicts of the Fascist period and World War Two, and then through the confrontation between East and West during the cold war.  Questions related to Islam hardly met the public eye, either in media or political circles.  Exceptions included the turmoil caused by the partition of India in 1947, and the break up of Pakistan in 1973.   Amongst other significant events were the creation of the state of Israel in 1948, and consequent expulsion of the Palestinian majority into neighbouring Muslim countries, and the seemingly endless wars and violent incidents over the next 60 years which have disturbed all attempts to broker any sort of permanent or even temporary peace in the so called Holy Land.  Also, led by the Middle East, there came the oil crisis of the early 1970’s, with the formation of OPEC, and the realisation of the economic power that part of the world could hold over the West.  But this was not yet seen as a Muslim- Christian confrontation. Equally dramatic was the Islamic revolution in Shiite Iran in 1979, an event that casts its shadow over Europe and the USA until today. 
It was likewise with other post colonial conflicts in Malaysia, Indonesia, and several parts of Africa, where the rhetoric of Islam has been used within the power struggles of these areas.  So also the radicalisation of Muslims in Afghanistan and surrounding areas, in the phase of Soviet invasion, and the creation of a Taliban ideology, and an emphasis on Jihad to expel the Soviet invader, using weapons supplied by the USA.  Islam was brought directly onto the agenda by Pakistan, where its success in becoming a nuclear weapon state was heralded as their acquiring an Islamic bomb, in a way that was not paralleled by India’s bomb normally being named as a Hindu bomb.  
Mention should also be made of the break up of Yugoslavia.  This brought to the fore, for the first time in Europe in recent times, deadly examples of ethnic cleansing based upon religious labels, as Serbian Orthodox and Muslim confronted each other across new frontiers.  The consequence was that large numbers of Muslims moved to Western Europe as refugees, and governments were forced to take into account religious divides as a basis for state making in modern Europe.
Another major event was the publication of the Satanic Verses in 1988, and the subsequent Fatwa issued from Iran pronouncing the death penalty upon Salmaan Rushdie.  This had a dramatic effect in Britain where he is a citizen and is in residence, and more widely in Europe.  One significant effect was the mobilisation of Muslims as communities, focused around the burning of books in Bradford streets.  There was a polarisation amongst liberal opinion, between those who championed freedom of expression, and those who wanted to defend the vulnerabilities of a minority community.  The most prominent Muslim leader of the time, the Egyptian Zaki Bedawi, said he might hat the book, but would invite Salmaan Rushdie to stay in his own house for protection.  The long term effects were considerable- was there an inevitable clash of values between Islam and those of liberal democracy?  Crucially, the conscientisation of British Muslims as a force to be reckoned with, had begun.   And had an external power any right to pronounce against a British citizen?
These are some of the external events that had a profound effect upon Europe during the century preceding what  became known as 9.11.
Equally important were migration factors.   Millions of Muslims moved from Turkey to Germany, from North Africa to France, from Indonesia to Holland, and from the Asian sub continent to Britain.   More recently large numbers of Muslim refugees have come to more open societies such as Scandinavia, from Syria, Iraq, Palestine and elsewhere.  Estimates of population figures give up to 30 million Muslims within Western Europe.  The expansion of the EU has brought in more Muslims from Eastern Europe.  The question of Turkey’s application to the EU is not seen just as a political or economic  question, but as a religious challenge, affecting the demography of Europe radically, as 70 million Muslims would potentially have access to the EU in terms of movement of population.   Another significant migration is that of Somalis, who have come in vast numbers because of the push factor of civil war, to Holland and Scandinavia.  Many of these have then made a second migration, as EU citizens, to Britain, to cities such as London, Birmingham and Leicester.  For example, around 12,000 have come to Leicester, a city of 300,000, in the last few years, seeking an easier place to practice their faith, and to learn English.  
Since 1990, however, and more and more, since 2001, there has come the challenge about living together permanently.   Jonathan Sacks, the Chief Rabbi of the United Kingdom, has written a number of key prophetic books.  The first was The Dignity of Difference.  Faced with the challenge of living together as different faiths, he suggests that religions can either be part of the problem, or part of the solution of the problem.  They can only become the second if they recognise the dignity of difference- difference is not something to be feared, but to be welcomed- see my own book, Celebrating Difference, Staying Faithful- how to live in a multi faith world (DLT, 2005).  
Sacks more recent book is entiled The Home we build together (Continuum, 2007), and he outlines three models of living.  In his first model, Britain or Europe is like a country house.  There is a host and owner.  Guests come for a weekend or so, and are treated well, but are then expected to go.  The second model is that of a 5 star hotel.  Each culture or faith has a room.  They are independent of each other, and are not expected to communicate with those in the next room.  They may not speak each other’s language, and there is no incentive to learn the language of the other.  This is multiculturalism in its least attractive guise.  

The third model is that of the Home.   All who are part of a home contribute to the whole, each is valued for their own sake, each needs the other.  No-one possesses the home, all possess it together.  There is a common narrative which all own, and they suffer or rejoice together.  But each person in the home is valued for their own sake.   In terms of society, this model is of integration without assimilation.  
Applying this to the multi religious context, Jews have spent centuries in Europe being accepted as a community who are integrated, but are not required to assimilate.  There were deep traumas on the way.  But, for example, in Britain, they became valued for what they contribute to the whole, and much of this comes from the nature of their community of faith.  
Muslims in Europe are on the same journey, and one of the mission challenges for the churches is how far they can provide them a helping hand on this journey.  The journey is a different one in each country, and full of possibilities but also of pitfalls.  How can the churches become advocates for such a model of integration without assimilation, rather than one of the major obstacles to this?   
To take the example of Britain, the Muslim communities (note, communities, not community, since they are very varied) are about 2 million people, out of a population of 55 million.  More than half were now born in Britain- if you ask them to go ‘home’, they would remain where they are since home is Britain.  But incidents like 9/11, and 7/7, the London bombing, and riots in northern cities in 2001, involving poor Muslims and poor whites, have led to negative stereotyping, in the media and amongst the general public.  The challenge for the churches is how far they follow such negatives, or how far they can become advocates for a new way of thinking and behaving.  In my educational work with Christians, I have found that the kind of words used by many congregations mirror those of society- say the word Muslim, or Islam, and the description of how they are seen contains these kinds of words- confrontation, fear, suspicion, rivalry, exclusive and fundamentalist- or different worlds (different rooms?).   Understandable.  But how far can the church play a role in not mirroring the attitudes of society, but going out ahead and breaking these down.   How far too can they enable the large proportion of the Muslim population who want to integrate, to contribute to British and European life as fellow citizens in a common home, not to set themselves against the democratic model of society? 
Here, mission as dialogue becomes relevant.  Dialogue can only happen through meeting.  Meeting and encounter with Muslim can lead to friendship, and friendship to honesty and trust.  ‘Speaking the truth in love’ means also ‘hearing the truth in love.’  And through such encounter, we can reach the point of mutual witness to the distinctiveness of our faiths.  And from that difference, acknowledged with mutual respect, we can get to the point of contributing together to the common good.
I outline here some pan European realities, within which we need to consider mission with Muslims.  Here I am drawing on a document of which I was chief Editor- Embracing a New Reality- Muslims in Europe and training of clergy and lay people (prepared for the Committee for Relations with Muslims in Europe, of the Conference of European Churches and Catholic Bishop’s Conferences).
The profile of Islam has increased greatly.

 Islamic issues:  These have become politicised in many European countries- questions of the Hijab, style of marriage, call to prayer, faith schools, Halal meat, have had to be tackled in each country.  The European Union has had to reflect, not least through the constitution debate, on the place of religion within the European Union and the Council of Europe.    The place of modified sharia personal law, within one legal system, has also begun to be discussed and this is highly controversial, for example, in Britain with the misunderstood reflections of the Archbishop of Canterbury about personal law and sharia. The building of mosques has taken place in varying speeds in different countries- for example, there are many in Britain and France, fewer  in Germany or Sweden.
International incidents:  These have significantly increased the profile of Islam. 9/11, Madrid, the London bombings, Mumbai and Gaza are dramatic examples of this.  So also the response to what is seen as Islamic terrorism, in Afghanistan and Iraq, in Lebanon and potentially Iran; the continuing impasse in Israel/Palestine; radicalisation in Pakistan, and also a range of issues involving Muslims in Africa.  Some have claimed that the cold war has been replaced by a clash of civilisations, between the Christian world and Islam (the Huntington thesis).  But it is clear that most of these conflicts are about political power and economic resources, whatever the religious rhetoric.
The media:  Some sections of the media have become somewhat obsessed with Islam, with endless programmes, books, films, press articles, about Muslims.  These can be well produced and informative, and positive.  But often they have a negative spin.  These media outlets are often also negative to churches and to Christians. The cartoon controversy, begun in Denmark, was a sign of how sensitive feelings are, with polarisation between those for and those against publication.   Clearly this becomes a confrontation between the right of freedom of expression, and artistic license, and the need to consider religious feelings and to act responsibly. The media ensure that what happens in one country is immediately internationalised.  The BBC has recently appoint a Muslim as its Director of Religious Affairs for TV.  What this will mean remains to be seen.
The Internet:  Positively, the Internet enables dialogue, and  education: for example, the use of Face Book enables cross religious chat rooms.  There are also international programmes through BBC, Doha Talks, Al Jazeera English channel.  There are challenging films of a social or documentary kind, though they are not marketed widely.  At the same time there is a danger that Muslims in Europe (and, indeed, Christian immigrants from Africa and elsewhere) watch only or mainly satellite TV programmes from their countries of origin.  Doing this may be harmless but it discourages integration, and may create a linguistic and generational gap.  Some programmes also may not be fair about political developments in Europe.  Worse, they can fire up radical movements, particularly amongst the young.
Schools and education:  Schools now give teaching about Muslims and Islam, as a routine, along with Christianity and other faiths, in some countries.  In other countries the school system divides religious teaching, or includes it in history or art or literature (France).  In some countries there are government financed Muslim schools (England, Sweden, Holland).  In a range of countries in Europe there are private Muslim schools, some residential.
Islamophobia:  There has been documented growth in Islamophobia in some countries across Europe, as Muslims are demonised as a threat to European, Christian, or national ways of life.  Some countries also report a phenomenon they name as ‘Christianophobia’, where Christians are mocked and denigrated.
 Mobility:  Cheap international flights have led to many more people travelling to Muslim countries on business, or, notably, on holidays.  This may increase appreciation or prejudice.  
Changes within Muslim communities:

(1) Some have a growing self awareness, and wish to identify with being European, French, British, Norwegian etc, and to take part in local and national politics.  They have been working at what it means to live as a minority Muslim community within a plural society In general, and at differing speeds in different countries, Muslims have become more organised.  This is partly their own wish, partly responding to government needs for partners to work with.  At the same time they remain diversified in culture, ethnic background, language, educational proficiency, Islamic tradition, degree of identity with modern society.  At times these can lead to significant divisions.  A minority wish to have nothing to do with European life and values, though benefiting economically from living in Europe.
(2) Probably the largest group of Muslims have adjusted to life in Europe, and are making their way as workers, shopkeepers, restaurant owners, service industries etc. Their children are rising in the educational field, and the local language is now their first language. In some countries- Germany, France, Britain, for example, there are a growing number of Muslim entrepreneurs, professionals, advocates.   Also financial capital from Muslim entrepreneurs does much to undergird the investment markets. They are beginning to be elected as members of local, regional or national parliaments in Germany, France, Holland, Britain and Denmark. They have also taken up ministerial responsibilities.
(3) Others feel marginalised and economically passed over, and disaffected, as seen in the riots in France and in the North of England.  Factors include failure in education, unemployment, and poor housing.  For some this leads to drugs, violence or crime, for others to increasing radicalisation, particularly of young people.
(4) There are a slowly growing number of converts from the indigenous populations, and these are sometimes high profile in their various countries. Many are through mixed marriages.  Others, of course, convert to be Christians, or become indifferent to Islam. 
 (5) There are often links with countries of origin. Ease of travel and IT keeps such engagement going.  This is particularly the case in Germany, where the Turkish state has strong influence on the large Turkish population, especially through the DIYANET network of mosques, and Turkish culture. is deliberately maintained.  Influence of other economic, social and political links with Middle Eastern countries, including Saudi Arabia, and with groups in Pakistan, is found in several European countries, and is seen as a source of radicalisation of young people.
(6) There are major debates about the position of Muslim women.  These have increased as women have become more educated, and in many cases now, more educated than men.  Are they oppressed by social and cultural traditions, or free to choose their own path and identity?  
Some Changes within Christian communities: 

(1) Increasing secularisation in Western Europe has lead to some marginalisation of churches in public dialogue, and reduction in Sunday attendancde.  At the same time, the vast attendance at the German Kirchentag, and the immense appeal of ecumenical centres such as Taize, and pilgrimage journeys to places as Santiago di Compestella, shows continuing interest in spirituality in Europe. 
(2) There has been a growth in the relative importance of Eastern Orthodox churches.  This is not only because of the revival in Eastern Europe, and conversions in the West, but also through migration to western European countries of Orthodox Church members such as to Spain, Italy and Sweden.  
(3) Migration of Poles and others within the EU, and immigration from Africa, South America and parts of Asia such as the Philippines, have increased the size of the Roman Catholic church in many countries. So also there have been a large increase of protestant migrants from Africa, providing significant increases in church attenders within mainline churches, and the formation of many independent African churches.
(4) Theological polarisation between so called liberals, and conservative evangelicals has increased in some churches, such as the Anglican Communion, and attitudes to other faiths is often one of the places of divide.  The ecumenical movement has receded in some places, with the weakening of churches leading to a withdrawal within themselves, and mission and ecumenism taking a secondary place.
Developments in Christian response, and Muslim-Christian   engagement
      (1) Response to secularism:  Secularism has become a central reality in national life in most countries, and in some, such as France, it is enshrined in legislation.  It is amongst several reasons which affect attendance at all religious places of worship, especially amongst the young. More aggressive attacks on religion and religious values have led to a coming together of some Muslims and Christians, in defence of the appropriate place of religion in public life.  Various approaches to religious experience have found a following across a range of people, not all of them young, and some of these are linked with Sufism or spirit movements in Christianity.
(2) Response to violent extremism:  Fear of Islamic extremism has penetrated many Christian individuals and groups, and also affected moderate Muslim’s confidence to deal with the issue.   
(3) Solidarity with the persecuted: There is a higher profile of those working to highlight persecution of Christians in Muslim lands, and their appropriate challenge to Christian and Muslim leaderships in Europe.  .  These stories influence Christian congregations, whether through the media coverage, or through refugees.  This can lead to polarisation, but also to joint statements by Muslims and Christians condemning such extremist actions.
(4) Statements:  Positively, there have been a wide range of statements by Christian churches, in response to a number of issues and conflicts that have arisen.  There has been lively intra Christian debate within the churches in most countries, with the presence of Islam being an energising factor in such discussion. More Christians are willing to engage with Muslims at all kinds of levels.  These include the academic level, and inter faith dialogue.  They include common actions- events, demonstrations for peace etc.  They also include working together in the issues of life, ‘the dialogue of life’.  Muslim-Christian women’s interaction has increased.
 (5) Exchange programmes:  These have become more frequent.  An example is that between EKD, Germany, and Iran, and between the Church of England and Iran.  There are a range of joint programmes related to Israel/Palestine.  The Anglican Church has a joint programme with Al-Azhar in Egypt.  Many groups have been to Turkey to visit holy sites, for example a Muslim-Christian group from Leicester.  Indonesia has also been involved in such programmes, and there have been student exchanges with Algeria.  There are also university faculty contacts between countries.
(6) Local and national forums:  In some countries, Christian- Muslim forums have been established at a national, or city level- for example in Britain with the Christmas-Muslim Forum, of which the Archbishop is President, in France with GAIC (Groupe d’Amitie Islamo-Chretien), and in Norway and Denmark.  In Germany, the Christian-Muslim Working Group (ICA) was established on a national level as early as 1976.  In Germany also notable is the Christian/Jewish/Muslim initiative ‘Invite your Neighbour’ (1999-2003) followed by ‘Do you know where I am?’ (since 2004). This has encouraged supported some hundreds of local initiatives. There are also many city level or local district initiatives such as those in Paris, Gothenburg, Leicester, Drammen, Arhus and in a number of German cities.  Individual church leaders have been appointed with responsibility for Muslim-Christian relations in several countries.  
(7) Training opportunities:  Initiatives in training have increased, for lay people perhaps more than yet for clergy.  From the Christian clergy side, these include the training of future pastors, or in service training, in Islam and in Muslim-Christian relations.
(8) Academic study:  There has been a growth in academic interest in Islam and in Muslims in Europe- not primarily in textual work, but over a wide range of areas.  Growth of ‘scriptural reasoning’ dialogue groups.  Initiatives like A Common Word (2007) bring a wide response.  This was the letter of 138 Muslim scholars and religious leaders, addressed to the Pope and other Christian leaders. 

Mission and Muslim communities
It should be remembered that Christianity, as Islam, was born into a multi faith context. We need therefore to go back to our roots in reflecting theologically on how to relate to the Islamic presence in Europe.   Change is not uniform, and there is enormous diversity across Europe.  Attitudes need to be encouraged that are prepared to embrace change positively, and to trust in God to guide us to a way forward.  For God embraces all humanity in the creation stories, and we need not be afraid of working together with Muslim brothers and sisters.
(1) Mission, Evangelism and Theology of religions:  There are clearly a variety of understandings of the status of people of other faiths, as found in Christian traditions, and these can loosely be summarised in three ways.  For some, the imperative is to preach the gospel since it is the only door to salvation (‘exclusivism’) For others, all religions are expressions of various relationships to God, and that human beings cannot judge between such expressions (‘pluralism’).  For a third group, Christ is at the centre of any understanding of God’s salvific will, but above all, Christ reveals the openness of God’s love for all (‘inclusivism’). He remains the unique Saviour, but we cannot determine how this eventually is achieved and where are its boundaries.  That depends upon God’s mysterious will, and the breadth of the operation of God’s Spirit (cf Nostra Aetate, Vatican II).  Christian mission is about expressing that love in word (evangelism) and action.  
These understandings all have their implications in relating to Muslims, and Christians need to face the challenge of reflecting on these possibilities.  How to respond when a Muslim desires baptism?  Is this what we seek?   Christians must also be prepared to be ‘evangelised’ by Muslims (da’wa).  The right to share one’s faith, and the right to convert are part of the human rights as they are enshrined in the UN Charter and guaranteed in Europe by the Convention on Human Rights of the Council of Europe. This right is not fully accepted by all Muslims living in Europe.  But we can see acceptance agreed in the final declaration of EU sponsored Christian Muslim Conference in Mechelen, Belgium, October 2008, atteneded by 25 Muslims and 20 Christians from across the wider Europe, organised by the Churches Committee for Relations with Muslims in Europe (CRME) - ‘As Christians and Muslims (of Europe) we acknowledge the right of freedom of conscience, of changing one’s religion or deciding to live without a religion, the right to demonstrate publicly and to voice one’s religious convictions without being ridiculed or intimidated into silence by prejudice or stereotyping intentionally or through lack of knowledge.’ 
(2)Mission and Inter faith dialogue:  There are various ways of analysing dialogue between faiths. Two examples follow here.  The Roman Catholic church has distinguished between four levels of dialogue (Dialogue and Proclamation- 1991).  Dialogue of life, dialogue of engagement, dialogue of theology, dialogue of the spirit/heart.  These are simple and self explanatory, and provide a basis for a holistic approach to Muslim-Christian interaction.  It is made clear that dialogue is not opposed to proclamation.  A parallel model, based upon the WCC guidelines, also has four principles- dialogue begins when people meet people; dialogue depends upon understanding and trust, dialogue leads to common action; dialogue is the means of authentic witness.   It should be noted that witness is likely to be two way, listening to the other, as well as proclaiming Christ.  We must be ready to be transformed by the encounter.  Dialogue with the unexpected and radically different other, leads to ‘surprise and joy’, as we talk about what matters most- holiness, being at peace, and what truly is (Rowan Williams).  God alone is truth.  We are all on the way, and are to be open to learning from the other.  The Orthodox theology of dialogue centres upon their wide understanding of the place of the Holy Spirit in creation and redemption.   The Muslim will fully understand the centrality of the search for holiness, peace and truth, in the dialogical encounter.  Christians in Europe have usually made the first steps, which is not surprising, as they hold the historically powerful position, and remain the main faith in Europe.  Also, dialogue for a Christian, is following in the steps of Jesus in his ministry, reaching out to others.  The Trinity emphasises dialogue within the heart of God (intra), and this flows outwards (ad extra) (missio Dei).  A significant minority of Muslims are now responding to the challenge of dialogue.
(3) Mission and the scriptures:  There are differences in the approach to scripture found within the Christian world.  We should recognise that there is a growth in conservatism within some European churches.  This has been increased through the immigration of Africans to many European countries.  Many of them have had difficulties with Muslims in their own country.  There has also been a growth in Pentecostalism, which had had similar effects.  Most of these groups are very wary of those who make relationships with Muslims a priority.  At the same time, others are finding a new excitement about reading the Bible in a multi faith world.  For some this is found in a fresh discovery of the Old Testament (Hebrew Bible), and its commonalities with parts of the Quran. Reflection on a commonality between the values of the Kingdom of God, and the ethics found in the Quran has proved fruitful.  Comparison can be found between the stories of the Gospels and some of the traditions related to Mohammed in the Hadith. Christians have also been challenged to justify and indeed to rejoice in the diversity of our gospels and the writings of Paul, in terms of their witness to Jesus Christ.  Muslims will of course also vary in how they use the Qur’an in today’s European world.
 (4) Mission and sharing of basic Christian convictions:  Christians are challenged to explain how they can believe in Christ as more than a prophet, by questioning from Muslims.  They are led to understand why Muslims reject the sonship of Christ through dialogue with Muslims.  This forces Christians to explain in understandable terms what we mean by ‘Son of God.’  The same applies to the explanation of the cross and resurrection as being at the centre of the Christian story, and the place of the suffering God (as per Bonhoeffer).  God coming in the flesh is a deeply disturbing concept for Muslims, but is the heart of Christian faith.  The ‘second coming of Christ’ is also a rather different concept in Islam, and Christians are led to think about their own understanding of this difficult, but credal concept. 
The paradox of the Trinity stems from the early church as a picture or symbol of how Christians experience God.   Muslims need to be reassured that affirmation of the Trinity does not mean we are dividing God, or believe in three gods.  Christians are absolutely committed to the oneness of God, but this does not limit the language of how that oneness is experienced.  Within the Trinity, the place of the Spirit needs to be emphasised, and the breadth of God’s presence through history and in the wider world beyond the church.  The contribution of East European and Syrian Orthodox churches, and of theologians such as Jurgen Moltmann, from Germany, and JV Taylor, from England, can be noted here.  Here the concept of logos spermatikos (‘without Him was not anything made that was made’, can be introduced as a potentially inclusive concept.
(5)Mission and Apologetics:  Christians can learn from Muslims about the importance of defending their faith.  Many Muslims know only about Christian beliefs, as taught by fellow Muslims, and the information they pass on is what Christians would see as misinformation or misperception.  Understanding the ‘other’ is a vital challenge.  But at times dialogue can no longer proceed with any benefit, where there appears to be a dialogue of the deaf.   Christians should be prepared to explain the faith within them, or as St Paul puts it to ‘confess the faith of Christ crucified’, which was ‘foolishness to the Greeks and a scandal to Jews.’  They should be prepared for what they say as being radically unacceptable to Muslims.  But they should also at the same time be prepared to listen to the Muslim, and hear how they define themselves.   Defending the faith does not mean defending everything that has happened in Church History, or in the actions of the contemporary church, even less of so-called ‘Christian nations.’  This will help Muslims to feel they do not have to defend everything done in the name of Islam- ‘not in our name’!  Sometimes it is necessary sometimes ‘to tell the truth in love.’  We must hold to relationships while standing firm against distortions of what we see as the truth about Christian faith.  An example is the use of the Gospel of Barnabas, composed, serious scholars of this document agree, in the early 17th century.  If Muslims quote this as if it is the gospel, Christians should be prepared to express clearly our dissension from its use in dialogue.
(6) Mission, Ethics and social engagement:  Both religions are concerned about how to live a good life under God.  There is more than a human referent for ethical standards.  There are important commonalities between Muslims and Christians.  So also the general command to ‘love our neighbour as ourself’, as highlighted in A Common Word.  Both also have universal ethical norms, though with contextual working out of those norms in a given situation.  In decision making, both involve reflection on scripture, tradition and reason.  Christianity, however, should not revert to ‘proof texts’, and simply referring to ‘God’s law.’   Nor should Christians adopt an attitude that is confrontational to the secular, or be over ready to dismiss the ‘the enlightenment’.  The UN Declaration on Human Rights is vital for today’s approach to ethics, for a Christian, even though it does not spell out any God reference.  
Sensitive areas in ethical discussion are likely to include the relationship between the individual and society, the place of democracy and freedom of the individual, the ethics of conversion, and gender issues.  Perhaps most sensitive will be the approach to questions of human sexuality, including marriage and divorce, homosexuality, cohabitation, polygamy, sex education etc.  Included also will be questions of gender understanding, the upbringing of children, the care of the elderly.  All these are seen by Muslims, as by Christians, as being religious questions, even if the two faiths sometimes come to different conclusions.
Common approaches can be developed towards ecology and the environment, reverence for life, and how to prevent the breakdown of law and order, and the increase in crime. So also there can be common approaches to the evil of racism, and the rise of the far right in several European countries.  Responsibility for the use of money, and God’s gifts on the earth can centre around the common concept of stewardship given to human beings.  Consideration of waste and litter, and conservation, can be approached together to ‘save the earth’.  There needs to reflection upon the place of personal responsibility, and the place of conscience in ethical decision making.
(7)Mission and spirituality: Spirituality is at the heart of both Muslim and Christian faiths.  Both centre upon public times of worship- salat for a Muslim, the daily offices and the eucharist (mass, divine liturgy, holy communion).  These can be observed by the other, but are not normally participated in by the other faith, which can lead to confusion.  But the intention behind both is the praise of God, the acknowledgement of our dependence upon Almighty God, our prayers for others, the expression of solidarity with our fellow believers, and the sense of being protected by others.   Alongside these times, through dialogue there can arise times of mutual spirituality.  These may be controversial, and not acceptable to all, for theological reasons.  No-one should be forced to join anything they are not comfortable with.   Examples of prayer alongside each other include famous public occasions such as prayers for peace at Assisi (1986), attended by Pope John Paul 2nd, and the regular prayers Sant Egidio held ever since; the Commonwealth service held every year in Westminster Abbey, attended by the Queen of England; prayers held in many places after disasters such as the tsunami in 2005, or prayers before the Iraq war.  In Holland there have been Assisi style prayers for the opening of parliament since 1986, and annual prayers in Leeuwareden.  Some such prayer events are civic, some are within churches.  But all include many faiths, and prayer is alongside, and not mixed together.
Prayer can also arise in long standing dialogue groups, or between individuals who need each others’ prayers.  Here, it is important to be sensitive to the group, and to feel when prayer becomes appropriate.  It is also important that words are carefully chosen and are as inclusive as possible.  Another type of engagement is with Sufi movements, or with dhikr chanting, or Shia chanting during the month of muharram.  The phenomenon can be compared with the use of the Jesus prayer in Orthodox tradition.  The use of the rosary can also be seen as a common practice, where the names of God or Hail Mary (Ave Maria) are chanted.  Prayer at the tombs of saints in popular catholic and Islamics traditions is another apparent commonality of practice.
(8) Leadership structures:  Muslims have often gone through a major challenge on coming to Europe. In some contexts, they are used to tribal or family leadership, in others, to the dominance of the state authorities, as in Turkey or Iran.  Leadership in religion and within the state are not separate in various places.  Muslims in Europe are faced with the challenge of being a Muslim in a state without an all embracing Islamic framework.  The Imam is traditionally a teacher and leader of prayer. In Europe, there is a pressure for him to become like a Christian priest or pastor.   Christian clergy can assist imams in their development to a wider role, but should not impose their own models. The movement towards chaplaincy has also led to some Imams, as well as lay people including women, becoming facilitators of pastoral care within a range of institutions and communities.  This role requires different forms of training, from the old purely scholarly schools of training, and Christians can assist in this. 
(9) Mission as Pastoral care.  Muslims often come with structures of family, and community care.  They have not had experience of pastoral care in a different kind of society, where life tends to be individualistic, with the young going their own way.  Where the family holds together, the problems may be lessened, though those who opt out of this can be very lonely.  Another area of challenge is the nature of marriage, for societies which are used to arrange marriage, often to cousins.  Bringing brides from the home countries leads to significant problems if they are not educated and do not know the European languages.  Divorce is growing fast.  
How are Christian and Muslim care structures responding? One way is clearly through the role of chaplains in institutions, whether clergy or lay.  The Christian chaplains/pastors find themselves responding to a range of these problems- for example in prisons, hospitals and universities.  For example, in the Netherlands there are official army, hospital and prison Imams, paid for by the government, as also in Britain.  Christian care of immigrants is a major calling in many countries.  How to advise in cases of inter faith marriage, particularly when children come, is a delicate ministry.  The convert coming from Islam, needs special care, not just from the priest but from the congregation, to provide a new ‘family’ often.  The convert away from Christianity needs to be known that they are still loved, his/her family need to be reassured that they are not ‘responsible’ for what they see as apostasy. The challenge also of how to pray with the bereaved or sick from another faith, can arise for a Christian pastor.  How to offer new hope to those without hope through alcohol or drug addiction, or through long prayers of imprisonment.  How to show love in a way that ‘sets people free’.  This may include affirming them as Muslims, and introducing them to appropriate pastoral or community care, it may on occasions to respond to their request to know more about the Christian faith.  This situation must never be exploited in the quest for converts. 
(10) Mission and the Education of children and young people:  The situation varies from country to country. Secularism has led to an ignorance in understanding the religious fact and culture throughout Western Europe, and in several East European countries.  Some countries such as France include the teaching of religious facts in various disciplines, such as history, literature, art etc.  The purpose is to understand the cultural heritage of Europe, as well as of France, of the world as well as the local.  In France confessional teaching is given in private schools or in chaplaincy within public schools.  In Norway, the emphasis is upon Christianity- 50%- and other faiths and philosophies and ethics- 50%.  Few schools are faith schools.  In Britain, the government is encouraging the opening of many more faith schools, whether Christian or Muslim or Hindu or Jewish or Sikh.  However, there is a clear distinction between Anglican schools which cater for the whole community, and Muslim, Catholic or Jewish schools which are largely or completely confessional.  Religious education is broad, as in Norway, and is required in all schools.  Confessional teaching has been compulsory in Romania since 1990.   There are significant developments in Germany, where the partnership between religious organisations and state religious education has a firm place in the public educational system.  Efforts are being made to include Islam within this system, and there are now established professional training programmes for future Muslim religious teachers at several German universities.  The syllabus in Madrassas is under scrutiny in several places, with an encouragement or requirement to include citizenship education, as well as traditional subjects.

Conclusion

Europe has become a key area for Muslim-Christian relations, and within Europe, Britain is in the forefront of most issues, with its variety of communities, and British commonwealth connections focused upon the vast number of Muslims living in the Indian subcontinent.  For Holland the connections with Indonesia is central, for Germany Turkey, for France the Magrib.  Recent asylum movements have brought the whole world to Europe, with Scandinavia to the fore in receiving Muslim refugees.  Freedom of movement within the EU has led to migration across the EU, wherever the orginal point of entry.  Europe is also the continent where Muslim scholars, as mentioned above, are struggling towards new European interpretations of Islam which work at making it compatible with liberal democracy and with living as a minority within a multi faith society where Christianity is main partner or protagonist.  The challenge for Christians is which of these they are to be.  This is why an Indian Christian I met on a train in South India a couple of years ago, shook hands with me after a long conversation, and wished me well on my return to Britain- ‘You are going back to the most important country in the most important continent for the future of the world.  If religions and cultures cannot live together there, they cannot do this anywhere.’  

It is not surprising therefore that the majority of responses to the Common Word (see above) have come from Europe, from a range of sources (see the web site of Common Word).   There have been other common documents of significance.  The Mechelen statement above contains this challenge:
Identity has many strands, of which religion is one.  Strength in a rope comes from many strands being intertwined, including our identity as Europeans, as citizens of particular countries, and our ethnic background.  We are challenged to build bridges across cultures and faiths.  Europe is called to be a laboratory of learning for both Muslims and Christians.
As Christians and Muslims we believe in the principle of integration.  This does not and must never carry with it the demand to forsake our religious identities.  For example this may happen through prohibiting the wearing or display of religious symbols in public places or neutralising religious festivities with the pretext that their being allowed would harm the sensitivities of other believers or that they would go against the principles of the secular state.
There is also an urgent need to stand together against a new militant atheism which is increasingly strident in Europe, even though the number of its followers may not be large.  Richard Dawkins is the most prominent.  A summary is found in an article in the Guardian (1.6.2002):
Since it is no longer permissible to disparage any single faith or creed, let us start disparaging all of them. To be clear: an ideology is a belief system with an inadequate basis in reality; a religious is a belief system with no basis in reality whatever.  Religious belief is without reason and without dignity, and its record is near universally dreadful.      
Here Muslims and Christians need each other.  And this means trusting each other.  It is good that important that in both Norway and Britain, Muslims and Christians have agreed together statements about mission.  The British statement affirms the right of both faiths to share their faith.  It lists 10 different guidelines on how this can be done which recognises the need for compassion and transparency, and ends ‘Whilst we may feel hurt when someone we know and love chooses to leave our faith, we will respect their decision and will not force them to stay or harass them afterwards.’

A young Muslim leader, Dilwar Hussein,and a colleague from Leicester, writes for this European context in the modern Muslim journal EMEL (July/Aug 2004) as follows:
Muslims are now part of the West, so the discussion is not between ‘them’ and ‘us’, but between ‘us’ and ‘us’, among ourselves, with our common humanity.  Talk of ‘clash of civilisations’ in this context is not only dangerous and irresponsible (for the false line it perpetuates), it is also foolish…Muslims living in the West may not agree with certain material motivations in the West or the way the family is being neglected, and on these issues they may stand together with many of their fellow citizens of Christian and other faiths and non-faith backgrounds.  Muslims living in the West may take issue with the current state of social and international justice, and they would again stand with the majority of their fellow citizens.  On concerns abut the environment, again Muslims would stand with the people
A last word from Rowan Williams, the Archbishop of Canterbury, about dialogue:
The Christian is struck and challenged  by the fact that outside the visiblfellowship of faith, lives are lived which  look as though they are in harmony  with the Christian Universe…....We have to see how very other our universes are; and only then do we  find dialogue a surprise and joy as we also discover where and how we can still talk about what matters most - holiness, being at peace, and what truly is.          
A joint commitment to holiness, peace and truth- where better to end this study of mission amongst Muslims in the contemporary British and European context.  And how central this is in the light of the economic  collapse, and political uncertainties we live under in Europe as I write in June 2009. 
{Canon Dr Andrew Wingate is Director of the St Philip’s Centre for Study and Engagement in a Multi Faith Society, Leicester   (www.stphilipscentre.co.uk)}
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