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MISSION SPIRITUALITY AND DISCIPLESHIP: BEYOND AND THROUGH CONTEMPORARY BOUNDARIES 
This is a contribution of the Working Group on Transformative Spirituality and Mission (CWME) to Theme 9 of the Edinburgh 2010 Study Process Mission Spirituality and Authentic Discipleship. Based on the reflections of two Working Group meetings (Manila 2008 and Geneva 2009), a drafting group has prepared the final text of this contribution. Some of the main issues and shared concerns are gathered in this paper as a token of the perspectives under study and the sensitivity and values underscored.

The insights gathered in this paper are part of an ongoing work emerging from a shared spiritual experience. They point out the disciple’s attitudes of an authentic Gospel lifestyle as we traverse as pilgrims and migrants the mission landscapes in these troubled times. 

The paper starts by acknowledging the ways in which contemporary borders, boundaries and barriers shape our life in mission and discipleship today. Secondly, we turn to a biblical approach from Acts 10 to understand how the early church dealt with the issue of borders, and how their encounter with each other in the Spirit led them to cross over various barriers in order to move into a new spirit of reconciliation. Thirdly, we address how the church, as a pilgrim people or a migrant in this world, is called to overcome contemporary barriers. Finally, we look at how we travel as authentic disciples and identify elements of a healthy spirituality, one that can help us cross over the barriers of our contemporary world in order to become a church  which participates in God’s transforming mission at the borderlands.
I. Starting out: facing contemporary boundaries

II. Looking back: Reading Acts 10 for 2010 (A Biblical Approach)
III. Moving out: The Church as Migrant: A Metaphor for the People of God in a Mission of Transformation
IV.           Crossing over: a way of journeying as disciples.
I. STARTING OUT: FACING CONTEMPORARY BOUNDARIES
The reflections we offer here are a response to the issues that face us as we consider how spirituality sustains authentic discipleship in our contemporary world, one that helps us move and change and grow, reflecting on where we have been and where we are going.  We envisage the 2010 conference calling the church to transform its mission and reconsider its attitudes, structures and praxis in light of the issues a new century poses to our understanding of Christ and his Gospel.  We look at a world marked by pain and promise, and this inspires us to serve it with love and proclaim Christ’s presence in it with joy.  For in such an act of discipleship, we find ourselves ever more in need of being transformed by Christ, in Christ and for Christ. 

The world now finds itself divided by many walls and barriers which work against the spirit of reconciliation that is the heart of the kingdom of God.  The issues of borders, boundaries, and barriers prompts many questions to Christians today
. And the ethical demands of the Kingdom of God urge us to break down barriers which keep us from realizing who we are as a body of Christ. The Holy Spirit is directing the workers in His vineyard, under his leading, to push against those barriers whose range is quite daunting if viewed in terms simply of our own strength but through God’s  grace, no barrier can offer impenetrable resistance to his will. 

Identifying contemporary boundaries is a great challenge for mission. There is an old English expression which claims that good fences make good neighbors. Fences keep some things in and some things out; fences are also designed to keep people in and people out. Fences may at times have positive functions, but today we see more than ever how they can also be used to divide, to alienate and to exclude. Most visible today are geographical and political barriers, but there are also physical, psychological, racial, cultural, socioeconomic, gender, and even religious barriers. At the same time, our consciousness of who we are as a people of God, through the life and work of Jesus Christ, challenges us not only to name the barriers we have constructed, but to become actively involved in the breaking down of them, generating spaces of inclusion that reflect what it means to live together as a common family before God. This endeavor becomes part of the mission in these times.
In the present generation, from among a myriad of problems which is crying out for attention, there are some which seem to have a more urgent and universal need to be addressed by those who are the journey toward authentic discipleship. The church is no doubt disappointed that these issues continue to afflict humanity from one century to the next. Even as the church is saddened by the presence of these issues we need to admit to and repent of our own complicity in the creation and maintenance of said issues. As we enter this new millennium, racial and cultural barriers, socio-economic barriers, gender barriers and religious barriers continue to block the progress of the gospel, its power to transform the human heart. Indeed, the Holy Spirit may blow where it wills but the Church is still privileged to carry out a work and it is to this very Holy Spirit that we should look for the transformative spirituality which will guide and direct the work of its  unfolding mission. 
Racial barriers, for example, have remained a part of the human story for a long time and have been used as a justification for heinous practices and interracial conflicts of various kinds. Although some situations have been overcome during the past century, the problem is raising its head in a new form in the survival of more covert forms of racism in some places. Problems resulting from ethnic violence seem never-ending and now impel the society and the church to challenge racial barriers where they exist. There are signs as the presence of multi-cultural congregations increase in number across the world church, that there is a growing understanding and mutual respect of cultures which honors the imago Dei. Whereas this recognition is to be honored, there is still much work to be done by the church. The presence of cultural divides within the household of Christ is still too gaping to remain unchallenged. 

Other types of barriers will be mentioned in different sections of this reflection.                      

II. LOOKING BACK: READING ACTS 10 FOR 2010  (A Biblical Approach) 
Transformative and transgressive: resisting the rebuilding of the boundaries he broke down

Our perspective on these contemporary boundaries is a biblical story that comes from the new missionary challenges facing the early church.   The times then required a new spirit of authentic discipleship as do our times now, albeit in a vastly different terrain.  We offer this story to open up many of the issues the CWME task group is exploring.   We see these issues take us to the heart of what must be transformed if we are to locate our discipleship in the places where the Spirit is at work.  

Acts 10 opens with Cornelius, he’s a centurion in the Italian Cohort. He’s stationed in Caesarea, his duties no doubt involved overseeing the movement of soldiers, the keeping of the peace, ensuring taxes are collected.  He is a full part of the occupying troop.  We don’t know whether he’s true Roman, but he is a Gentile.  But, the text also tells us he’s become curious about the people he oversees, and this curiosity has led him to an interest in the faith of these people and a concern for their welfare. Moreover, this Roman has almost “gone native”, he’s devout and he gives alms.  On the one hand he is over and above these people, on the other he has become one of them or would like to. 

Cornelius has a vision: the angel of the Lord tells him his way of life and faith has found favour with the God of Israel.  Thus begins a delightful story in which Rome with all its power is subverted by the little tribal God of Palestine.  However, it is not only Rome being subverted, for now we meet Peter, who is also set up for a fall. The angel tells Cornelius to seek out a certain Simon called Peter who is having a break by the seaside, (we presume this is for Cornelius’ benefit, but the text is playing with us here as we will find out).

Peter comes into our story in typical fashion: he’s supposed to be praying but really he’s dreaming of lunch. Then he too has a vision, heaven opens and a large sheet descends bearing all kinds of animals that according to Leviticus are not fit to eat.  He hears a voice, telling him to kill and eat.  Peter is appalled at where his hunger has brought him: to think the unthinkable.  Recognizing it as the kind of temptation authentic disciples must resist he declares: ‘No, Lord, I have never eaten anything profane or unclean’.  He devoutly refuses the first time, the second time and then the third time he realizes the dream is kosher, for Peter is used to God having to tell him things three times.  At last the point is made: ‘What God has made clean you must not call profane’.  Thus Peter is prepared not for a new dinner menu but for a new partner in the faith, Cornelius.  Peter has to confront the borders which always exist between people and realise he has turned them into barriers.

Thus Peter travels to Caesearea.  He crosses the threshold of Cornelius’ house and finds, embarrassingly, that Cornelius views Peter as the true disciple and prostrates himself at this Master’s feet.  To Peter’s credit he puts a stop to this and makes Cornelius rise to his feet and thus, these two strangers, two enemies, two believers, meet as equals.  Something strange and new is happening here. We see the high and mighty soldier kneel at the feet of a fisherman; we see an ordinary fisherman restore the dignity of the occupying soldier and thus witness a holy transgression taking place. Peter knows it is unlawful for a Jew to visit or associate with a Gentile and Cornelius knows that occupying forces cannot afford to feel sympathy or respect for those they have conquered. Through this transgression Peter is brought to a new holy place, just over the threshold of Cornelius’ home Peter declares: ‘God has shown me that I should not call anyone profane or unclean’.  The text realises that, unlike Peter, God does not discriminate.

God brings together this unlikely pair to discover they are both moved by the vision of the same God.  Cornelius seeks Peter’s interpretation of his vision.  Thus both are ready to hear anew or again about the mission and message of Jesus.  Peter testifies to the story of Jesus, not just through his conversation, but through his conversion to this new thing God is doing: bringing together Jew and Gentile into the followers of Christ. This becomes an invocation of the Spirit, that descends suddenly and fully even on the Gentiles present.  This further Pentecost prompts the baptism of Cornelius and his household and their full incorporation into the household of God.  Peter then stays for some days, adding to his first holy transgression the further transgression of table fellowship in the house of a Gentile.

The text is teasing us as it asks who the authentic disciple is.  Peter comes into the story as the supposed authority, the one who can confirm and complete Cornelius’ emerging belief.  He is, of course, one of the originals, one of the twelve eyewitnesses, the one charged to preach and teach, the one we so often associate with the Church.  Yet, for all his years going around with Jesus Peter still sees the world in terms of boundaries and divisions and still thinks these are things sanctioned by God.  Even though Peter sat with lepers, prostitutes, tax collectors and Samaritans while Jesus was with him, Peter returns to his former comfortable but exclusive attitudes and outlook once Jesus has ascended.  There is no room for Cornelius in Peter’s limited religious vision. Luke points to this as yet another betrayal of Jesus by Peter, for he has to be humbled three times by the vision.  Thus humbled Peter is ready to do what authentic disciples do: go and meet people where they are, even when it means crossing over into unknown territory.  

In fact, we might begin to see aspects of the authentic disciple in Cornelius.  His faith leads him to choose against his Gentile heritage and away from his Imperial outlook.  It is a faith that leads him not only to intellectual belief but to generous practice of such belief.  He has a faith that has questions and he searches and seeks those who can shed light for him.  He does not have to be told three times but is ready and willing to change once he has grasped what God is saying.  He is grateful and joyful for the space that is offered to him in the faith. This contrasts with Peter, who feels he must police such space, keeping certain people in and definitely some people out.  Ironically Cornelius the imperial captain becomes the authentic disciple and Peter the disciple is revealed as the imperial captain.  This only changes when Peter transgresses his boundaries. But, once Peter finally dismantles those barriers he creates a bridge over which both of them travel and many more follow behind.

We read this story and saw in it elements of our contemporary predicament.  It is a painful story to read because we find ourselves identifying in so many ways with Peter. So we will look through the lens of our story at where we are and what we are doing today.
Who have we called unclean?  What have we lost as a result?  

As the Church, like Peter, the phrase “God shows no partiality” is one that should be familiar to us.    We are reminded numerous times throughout the Gospels that as Christians, we are called to eat with tax collectors, talk with prostitutes and sit with lepers like Jesus did.   This is not to pretend that those distinctions do not exist but it is to dismantle the barriers that prevent us encountering each other.  We realise that there are boundaries between people that mark out difference and diversity in our world and these are necessary.  The issue is that they should not become barriers that isolate us from each other and from God.  

In the midst of this landscape of boundary and border, we acknowledge with the text that God still does not discriminate.   While we may agree, like Peter, with this biblical rhetoric, we struggle to accept or understand how we can and are called to make this rhetoric a reality.  So often, the log in our own eye has obscured us from seeing beyond our own immediate comfortable surroundings.   How keen are we to really engage with people who are not like us to transgress our own personal code of holiness?  While we proclaim a radical love of Christ that crosses barriers, how often have we only allowed people to come through the Church door on our own terms?   There are still many examples of where, like Peter, we have called certain people “unclean” and excluded them.   Once again, where there are borders of difference we have built walls of separation. 

This has been particular evident in our attitude towards indigenous people.   In its missionary endeavor, the Church has often failed to recognize the spirituality of the indigenous peoples in the many lands where it has arrived.  Cross and sword have been used as instruments to conquer peoples such as the Abya Yala in Bolivia  and “the Sword killed those rebel bodies who did not submit while the Cross and the Bible killed the spirit and the yearning for freedom.”  A dualistic Christian spirituality which has placed “spirit” in opposition to the body, to the material, to nature, has condemned as evil indigenous beliefs that value the sacredness of creation and express a deep-centered  interconnectedness with life in all its forms. 

Women are another group which has suffered at the hands of a Church that has been all too willing to shift the natural boundary and limit women behind it.   Our own biblical tradition, and in particular, the story of Eve has been used to justify a patriarchal church tradition and reinforce myopic attitudes.  The feminine experience of the divine and recognition of women as having a unique spirituality has often been denied.   Frequently there has not been the space for women’s voices to be heard, and in more recent years, while there may have been an opportunity for women to speak, the Church, like Peter, has not always been open to, or been able to understand what is being said. Developments in feminist theology have tried to open our eyes and encourage us to rethink the theology we’ve constructed.  Some parts of the Church have now recognised that sexist attitudes cannot be condoned or justified by theology and there has been an acknowledgement of the need to ask for forgiveness and adopt more inclusive language, theology and practise.   This openness to the other has transformed women and men.  However, despite these developments, many churches around the world continue to place a barrier to the experience and participation of women and believe this is divinely inspired. 

Like Peter, the Church has often closed its eyes and ears to its neighbours of other faiths.   After all, we are faithful disciples of the God who sent Jesus Christ for our salvation and believe that Jesus is the Way, the Truth and the Life, isn’t that all we need?  Why should we not keep to ourselves?  Unfortunately, as much as Christians might like to live within a confined perimeter, our world is one of multiplicities where we must live mixed in with people of other religions and none.  It is no longer sufficient for us to label those who might worship a different God to us, as beyond the pail as if they were unclean.  Rather we are called to enter into core to core dialogue, dialogue that is not just an academic exercise done in inter-religious seminars but a moral commitment, demanded by a daily existential experience.

Not only is the Church of today faced with a world of multiple religions, but a world which is becoming more and more secular.  Here the Church has constructed its own barrier which it now finds itself unwilling and unable to cross.   Faced with declining numbers, the Church has considered itself called apart from its non-Christian neighbours and taken this to mean that we are better than them.  

From behind the dividing walls which the Church might have contributed to build, it is easy to try and believe, like Peter, that God somehow condones what we have done.   Despite what God is trying to tell us through the Gospels and in spite of what the Spirit is doing in the world, we cannot quite believe that God wants us to mix with this kind of people.  We have become so accustomed to living according to our prejudice that, like Peter, we often are not ready for the transformative encounter that God has in store when he sends people like Cornelius.    

Luckily for the Church, we know that God is a forgiving God.  For us to truly experience the transformation and new life in Christ that we are so ready to tell others about, it is important to reflect on what has been lost through the sanctification of our boundaries.   As an indigenous voice pertinently reminds us, “a Christian spirituality that does not reflect on the consequences of its actions and its consequent ethics, disqualifies the Christian mission as a source of hope and space to create alternatives of life.”  It is in that spirit of self-examination that the workgroup for Spirituality and Mission felt it necessary to explore this topic from the perspectives of those people that have been kept apart and silenced by our boundaries. 

The Church has lost out from such behaviour.  The exclusion of indigenous voices has excluded us from discovering a richer spirituality, based on a deep energy that sustains life and promotes relationships of interdependence of human beings, animals, vegetation, spirits and the ecosystem.  If we turn to the spirituality of indigenous people like Peter turns to Cornelius, the Church might discover how to become a revolutionary space which could preach and teach a truly alternative way of life.  From our reticence to respect people of other faiths, we have not been open to the kind of transformation which Peter and Cornelius experience when they meet.   

Acknowledge like Peter something is going on beyond and without us.

Cornelius’ journey to faith happens independently of Peter’s.  The Spirit has already been at work before the story began.  Cornelius seemed to be part of a triumphant people and project.  Yet, little by little he chooses against it.  The Spirit seems to set him on a trajectory, a collision course, which only comes to a head later.  But, the vision that brings Peter and Cornelius together is not to complete Cornelius’ faith alone, it is also to expand Peter’s.  Cornelius was ready for this, it was Peter who was unprepared and resistant.

As we come to this story in our study process we would acknowledge there are many others initially unknown and unacceptable to Peter and to us who share some of Cornelius’ story and approach to faith.  This is particularly the case in our post-modern setting which sees many people discern a faith independent of the officers and offices of such a faith.  

Perhaps we, like Peter, have to strike a more humble tone in our engagement with the post-modern context.  There is a temptation for the Church to castigate the post-modern society as atheistic and secular.  We condescend to this culture seeing it as shallow and superficial, lacking our earnest attachment to the disciplines of the faith.  But, this is to miss what is happening beyond and without us.  Figures on belief and practice of faith in post modern societies like Britain suggest our post modern society is not atheistic, but irreligious.  Atheistic critiques are voiced, secular values that originated and are practiced in the church do abound, but it seems from census data that people believe in a God in large number. It’s just that they don’t go to church, or see that such a belief should send them to church.

Beyond us people are largely living in a post-secular society. They don’t quite believe their unbelief, and harbor fragmentary notions of God which sustain them in difficult and trying times.  The CWME working group was shown signs of this.  We heard of theologians who were re-evaluating the typical consensus on secularization by paying attention to what is actually happening in particular places at the ground level. We also see churches that are developing patterns and expressions of faith that are conducive to post modern people, that enable them to explore and express their faith in engaging and generous ways, in Cornelius type ways.  Such signs are becoming visible through adopting a new orientation to post modernity, by having some humility and generosity and recognising it as the new context in which we and God are found.

This is not new or difficult terrain for God, even though it is for us.  We seek to map, subdue and tame such terrain, to bring it under our domain. There is a great deal of biblical material that agrees of course.  But, there are also minority voices and readings of our texts that show us a God who wanders where he wills, who is beyond and without us.  John, of course, gives us the understanding of the Spirit blowing where it will, and we know neither where it has come from nor where it is going.  We ought not to forget that while foxes have their holes and birds have their nest, the Son of Man had nowhere to lay his head. This wayward God begins to introduce us to unlikely partners like Cornelius and to new ways of looking at our society.  We often characterise the world as an entirely dark and dank place, full of evil, injustice and corruption. We talk of it as if there were nothing good or redeeming about it, and no one out there who cares.  Yet, any one involved in the justice and environmental concerns of churches knows that there are many popular movements within civil society that are active and prophetic and far in advance of the movements we as church sustain.  There are churches who engage with such issues at the grass roots who find that people will engage with us on things that matter. Prophetic partnerships are being built on choices against dominant values and systems with people beyond us, but only without us if we choose not to seek and share with them.

Like Peter and Cornelius transgressing our divisions can bring mutual transformation

Perhaps Peter had it all, he had witnessed the Risen Christ, been rehabilitated by his gracious touch, received the Holy Spirit and was now central to the life of the emerging church.  Cornelius too seems to have things in full measure, he has power and authority, and is part of a strong and successful race.  But they are changed through their encounter with each other and with the Spirit. Peter and Cornelius’s mutual transformation invites a wider transformation as the emerging church has to enlarge its vision and cross the division between Jew and Gentile.  It will not, of course, fall to Peter to do this, despite the vision he receives here and the proclamation he makes here. Instead it will fall to the itinerant apostle Paul, who successfully makes the journey away from his inherent Pharaisaism.  Peter seems never to quite manage this, perhaps he was not quite committed enough to the trespassing transgressive journey the Spirit willed the church to make.

This is to face full on the force and threat of the transformation God intends.  We assume such transformation is welcome, like turning the beast into the beauty.  But, the transformation of such cherished attitudes is to invite a great deformation in fact, whereby beauty is turned into the beast.  Take the Pharisees hot denunciation of Jesus’ table fellowship with tax collectors and prostitutes.  We see in it Jesus’ tender transforming mercy, they saw in it his profane polluting foolishness. It is not surprising they remained untouched and untransformed by Jesus and his followers and friends.  This willingness to associate with the unclean is so fundamental a shift in religious attitudes that it is even a challenge to Jesus himself, and it leads indeed to his own conversion.  

There are three connected stories in Mark 7.  The question about what makes a person unclean, (7: 14 – 23) the encounter with a Syro-phoenician woman, (7:24 – 30) and the healing of the deaf mute, (7: 31 – 37).  The first part of the story has Jesus pontificating that the only things that make a person unclean are the things that come from the heart.  The second part is the sharp encounter with this woman and Jesus’ heartless rejection of her request, (it is not right to take the children’s food and throw it to the dogs).  She stands up to Jesus and faces him down with her determination to prevail on this uppity Jewish boy.  Humbled Jesus travels on to meet a deaf mute man and utters a word that is addressed both to the man and to himself, ephphatha ‘Open up’.

Many of the materials shared in the CWME task group point to the mutual transformation that occurs when we open up to each other.  Dialogue both deepens and transforms our faith and roots it anew in the world of multiplicity that is our universal context.  Indigenous peoples pose values and ideas that create a new sense of connectedness in which not only are we transformed but so is our tired polluted earth.  The witness of those engaged in healing and reconciliation is that our reaching to others also enables us to discover our true selves because this seems closest to the model Jesus chose.  He is God trespassing on humanness.  He is the one who transgressed by crossing the boundaries, borders and divides, and had to pay the price. But, in paying the price he broke down the religiously sanctioned and adorned dividing wall to create a new wide open space.  It was a space into which some came rejoicing, but others refused repelled by its unholy lack of boundaries.  It is of course no longer a wide open space, we who have followed Cornelius and Peter have built up new walls, new divisions that keep us apart, that name others as unclean, that hide where God has travelled.  They are new but they look very much like the old. Authentic discipleship seems to flow when we cross boundaries and see afresh the world in a new wideness and find the Spirit bringing us into new relationship with each other and the earth.  We should also note that the transformation God willed in this story was not in the gift of either Peter or Cornelius singly, but only in them together.  It required both to engage and encounter the Spirit and each other before this new space could be opened and their new discipleship confirmed and commissioned.

Thus, we can rejoice that there are churches entering into the wide open space created by the Spirit for Peter and Cornelius.   There are now churches which have crossed the gender boundaries and acknowledge the full ministry of women and men.  We have come to respect churches which engage with people affected by the stigma of HIV and Aids.   Other churches among us have been transformed by incorporating fresh expressions of indigenous or post modern spirituality.  We celebrate churches which accept children and young people as full members of the body of Christ and invite and welcome their insight and leadership.   We are grateful that there are churches forging partnerships with other movements in addressing climate change.  We recognise there are churches in the North and the South grappling with how to place economic justice at the heart of their faith.   As we live with neighbors of other faiths, some churches have opened up an honest dialogue.   We are inspired by churches who are discovering how to create an open space where people are welcome regardless of their sexual orientation, race, class, or disability.  We would see all of these as signs of an authentic discipleship that has invited the kind of transformation that Peter and Cornelius first experienced.  
III. MOVING OUT: THE CHURCH AS MIGRANT, A METAPHOR FOR THE PEOPLE OF GOD IN A MISSION OF TRANSFORMATION       
Amidst the polarizing borders of the modern world, what are some of the contours of the Church’s mission of healing and reconciliation?  How can it offer a message of transformation to the world and at the same time be transformed by its missionary activity?  What dimensions of the life of Jesus Christ animate and empower its mission to cross borders as it seeks to be salt, leaven and light in the renewing of the world?   As the Church reflects on these questions, it realizes that the transformation it hopes to realize is not simply the result of human achievement alone but the work of the Holy Spirit in the world.  Because of this our central concern is the lived experience of Christian faith or a deepened sense of Christian Spirituality, particularly as it is understood in light of mission and the call to collaborate with Christ in the redemption of the world. 
Though defined in different ways, Christian spirituality begins with how we live out the central values of the gospel.  It involves how God works within us this gift of transformation and is expressed through action on behalf of justice.  We therefore believe spirituality not only involves a personal quest but also a social commitment, and it entails not only a therapeutic approach to personal wholeness or a private sense of individual salvation but a reordering of life in society that fosters a sense of global justice.  As it nourishes the heart, Christian spirituality compels the Church to move outwards towards others and to make known a God of life by defending and protecting life where it is most threatened.  
One of the most pressing social challenges of the modern world, and one that impacts our missionary efforts most directly, is the issue of international migration.  This issue is not only a social, economic and political issue but also a theological, spiritual and missiological one.  It touches virtually every aspect of human life and society, and with good reason some refer to our own times as the “age of migration.”  This reality, as discussed above, leads us to reflect directly on the complex reality of borders, boundaries and barriers.  Some of these have positive functions, such as the construction of identities, the protection of rights, and the safeguarding of certain values.  But they can also be used to exclude, alienate and oppress countless people in our society.  This injustice is of central concern to a transformative spirituality and mission.
Throughout the centuries various images have been used to describe how the universal message of Jesus corresponds to the particular needs and challenges of each generation that fosters human transformation.  No image ever fully captures the fullness of the message of Jesus, yet each gives rise to one that speaks to the problems and challenges as well as the hopes and aspirations of the human heart.  This process of reflection leads us as well to look to the Scriptures, as well as our contemporary society, to find an image that corresponds to our life and times.  
In light of our current reality we believe that the metaphor of migrant speaks not only to some of the principle social challenges which afflict the modern world but also one which profoundly shapes the contours of our mission as a Church.  The migrant not only describes a socio-economic category of displaced people who are on the move, but it is a way of understanding what it means to be human before God, how God reaches out to us and how we in turn are called to reach out to each other.  It describes not only God’s movement to us but also our movement in faith towards God.  The Church, as a migrant in the world, seeks to respond to the God who first loved us and crossed borders of every sort.  It seeks to realize a mission of transformation by crossing over the humanly constructed barriers which divide, separate and alienate, thereby giving rise to many disorders and injustices within society.  In other words, the metaphor of migrant is a way of speaking about God’s love for the world and the Church’s response in mission.
The metaphor of migrant situates the Church’s mission in between the biblical tradition and one of the most pressing social problems in the modern world.  As a metaphor for a transformative spirituality it emerges from our contemporary context and also draws from a rich tradition of biblical themes which are central to Christian identity, including the call of the patriarchs, the exodus narrative, exile and return, diaspora, the ministry of the prophets and the missionary activity of the early Church.  The biblical foundation for this metaphor, above all, emerges from our understanding of how God acted in the world in the life of Jesus Christ, his taking on human flesh, his sojourn though life (including his experience as a political refugee in the beginning of Matthew’s gospel), his journey to Jerusalem, culminating in his death, resurrection and migration back to God.
In the paschal mystery God in Jesus migrated from his homeland into the far, distant country of human life, which is wounded by sin and division and brokenness in order to transform it and restore life to humanity.  This migration of Jesus to our world was not simply journey but a way through which God reconciles humanity with himself and enables human beings to migrate back to its homeland with the triune God and to live in a renewed and restored fellowship.  This event shapes the entire missionary activity of the Church and is indeed the foundation and charter for its very existence.  As it contemplates how God acts in the world and enters into the borderlands, particularly those areas where people experience marginalization, injustice, discrimination, dehumanization, poverty and diminishment of life on all levels, it seeks to participate in the spirit’s transformation of the world.  
Although the Church extends its mission across the world to all the corners of the globe, it involves not just a geographical but a spiritual movement.  Its terrain takes shape within this world, but its interests are not limited to social, economic and political concerns but above all those that revolve around the kingdom of God.  Migrating towards this kingdom of truth and life, of holiness and grace and justice love and peace is not so much about moving towards a certain place but living in the world in a certain way, opening ourselves to God’s work within us that in turn shapes the world differently.  It involves not simply accomplishing a certain task but about bringing relationships into right order and restoring that which is broken, divided and wounded.
At the heart of Jesus’ mission then is a mission of justice, which properly understood is not about vengeance or retribution but about bringing people into right relationships with God, each other, one’s self and the environment.  In contrast to contemporary connotations, God’s justice is not principally about vengeance or retribution but about restoring people to right relationships.  Christian theology speaks primarily about two notions of justice: internal justice and external justice.
  Internal justice involves the experience of justification or being put in right relationship with God through the saving work of Jesus Christ.  External justice deals with the promotion of good works.  Internal justice refers to God's activity within a person and external justice to one's response to God's grace.  Internal justice relates to the first and the greatest command, to love the Lord God with all one’s heart, soul, and mind (Mt 22:36-38), and external justice to the second command, which is like the first, to love one’s neighbor as oneself (Mt 22:39).  It seeks humanizing activity leading to right relationships with one’s self, the community, its social structures, and finally to the environment.
    
The Old Testament has a rich and nuanced meaning of the term “justice.”
  The Scriptures speak about justice in many different ways, but two of the principal uses in the Old Testament are variations of the word sedaqah (used 523 times) and mishpat (used 422 times).  Whereas mishpat refers to “justice or judgment,” sedaqah goes beyond legal parameters and is often translated as “righteousness.”  Sedaqah encompasses many aspects of life, including the distribution of material necessities, and has significance for all relationships.  It is not about self-righteousness, however, but about social righteousness, particularly as it is expressed in a relational interdependence and a profound attentiveness to the needs of others.  No peace is possible without justice, and no justice is possible without right relationships.  Justice is about fidelity to the demands of relationships.  It deals with how individuals, families, communities, as well as juridical, religious, and political authorities interact with each other, with the most vulnerable members of society, and with the Covenant God.  At the same time, the biblical notion of sin also gives a way of understanding the human potential for evil, which fractures relationships, disrupts the harmony of creation, and results in social disorder and injustice (Jas 1:13-15).
A central focus of the New Testament is to reveal Jesus Christ as the justice of God who brings people into right relationships.  The mission of God in Jesus is a mission of reconciliation, and the Church is called by the risen Lord to participate in this mission.  This mission impels the Church to move outwards not only to the ends of the earth but also to the edges of society in order to help create those new relationships.  In imitation of Christ, it seeks to invite all people to God’s table, especially those who experience exclusion in their current lot and find themselves alienated from the social, economic, and even religious life of people in society.  
The mission of Jesus first took shape in Galilee.  Galilee is not only significant geographically but also missiologically.  In his itinerant ministry, Jesus went out to where people lived and in doing so he redefined the center and the periphery.  From the edges of society he inaugurates a new reign of justice and reveals that authentic power comes not from social status, economic might, or political clout, but by creating relationships, beginning with those who are ignored, neglected, or rejected in society.  By word and action he reveals that the process of reordering our inner and outer world is also integrally related to how we respond to the most vulnerable members of the human family. From the borderlands Jesus preached the good news, but also it is from there that the Church can be made into something new.  
In becoming a migrant, the Church comes to realize that its mission takes shape on the borders of the world, particularly those between center and periphery, between privilege and poverty, and between life and death.  Borders will always be a privileged place of revelation and transformation.  By journeying to the margins and placing itself in solidarity with those who are crucified in history, the Church will not only be gift to others but also become something new through the reception of the gift of others.   As the Church lives with those who are vulnerable and is touched by these relationships, it has the potential to become more and more stripped of many false illusions and discover that relationships shape the very core of its own existence and are the means through which it is made into something new.  
Nonetheless, even as it puts its best missionary efforts forward, the Church discovers a certain loneliness in this process of its earthly migration. As it journeys towards a promised land, it realizes that no place to lay its head, no tent in which it can finally rest and no place it can call home.  Situated against the eschatological horizon of faith and the historical terrain of justice and injustice, it recognizes that the Church can be a place that helps give expression to the world to come and the communion promised by Christ by inviting people into a community of belonging.  Even as it does seeks a home, however, it realizes its mission in this world is to keep traveling, keep journeying, until it is no longer a migrant but has come at last to rest in its final homeland in the Promised Land of the kingdom of God, prepared from the beginning of time for all those who welcome Christ in the stranger (Mt. 25:31-46).  A spirituality of transformation, after all, is a movement towards integration, a movement towards our most authentic selves, and a movement towards interconnection and interdependence as we seek to make present God’s Reign of justice.

IV. CROSSING OVER: A WAY OF JOURNEYING AS DISCIPLES

All along our journey  from contemporary barriers, through Peter and Cornelius encounter,   and welcoming the migrant metaphor, we have gathered relevant insights for discipleship that allow us to name some elements of a transformative spirituality in mission for our times and some questions that can help advance our collective reflection.


Who is the authentic disciple? 


The first insight refers to discipleship and call of “crossing over”. Crossing the threshold is the inner invitation that comes out of a new awareness of the other. In general terms we refer to the gesture of being on the move, to reach out, to work for eliminate marginalization and exclusion, to allow transformative encounters in the borderlands, encounters in which the good news of the Gospel as an incarnated experience affects individuals and peoples and cultures. Crossing over implies not only moving outwards to the ends of the earth but also to the edges of society. Passing over, in paschal terms, is providing new life, new relationships; it leads the disciple in abandoning prejudices and judgment; it seeks to shorten distances, to build bridges instead of walls. Karl E. Peters, speaking of spiritual transformations, refers to “those transformations that occur when we are caught up in the creative process that continually transforms the world to produce new relationships of mutual support -new systems of existence, life, and human society… Such transformations can be regarded as “God-working” continuously and creatively on the edge of time throughout the history of the universe”
. 


Authentic discipleship seems to flow when we cross boundaries and see afresh the world with an inclusive and expansive vision and look to the Spirit to bring us into new relationship with each other and the earth.


Thus the story which was read in Acts pointed us again to the necessity of a greater spirit of inclusion concerning the people of this world. In many cases there is also necessary to cross borders in order to interact with them. Such interaction may be a part of the process of sharing the gospel with them but a transforming spirituality may have an unexpected and powerful effect upon the lives of the representatives of the church.

The second insight we can gather from our journey is about “building bridges”. 
In the Peter-Cornelius story and in the migration metaphor as well we appreciate that once boundaries of division and separation are crossed over, bridges are built over which people from both sides can travel and many more might follow behind. It is an invitation indeed to disciples in these times to dare to build a bridge from where we are to where God is calling us to be. The movement goes 

· from broken relationships to reconciliation

· from up-rootedness to belonging

· from separation to encounter

· from rejection and exclusion to compassion and inclusiveness

· from constriction of heart to the open space of the Kingdom (one table for all)

· from death to life

This bridge-building is a way to labor with Christ for the creation of a new society that is marked by a spirit of reconciliation, justice and peace. The movement and direction shown in the migration metaphor is towards the Kingdom of God –a kingdom of truth and life, of holiness and grace and justice, love and peace. It is not so much about moving towards a certain place but living in the world in a certain way. It involves not simply accomplishing a certain task but about bringing relationships into right order and restoring that which is broken and divided.

Christian life as a way of transformation is not just a journey but a migration because it orients its movements towards a promised land, it names the concomitant risks and challenges it faces in its difficult sojourn, and it highlights the centrality of hospitality offered to all people, beginning with the most vulnerable.

A third insight faces us before the “how we walk”: the quality of our movement, the Gospel-like identity and coherence. How does the authentic disciple follow Jesus’ lifestyle? From our shared reflection we can draw some invitations as well:

· we walk as migrants towards the Kingdom of God

· we walk humbly with our God

· we walk as healing and reconciling communities

· we walk in welcoming the risks and challenges of discipleship

· we walk in hospitality for all and we look with committed love to the most vulnerable

From what we have already referred, we gather this conviction: “crossing over” and “building bridges” imply a radical disposition to follow Jesus in reaching out people. Against separation and fracture, creating and recreating new bonds of love and belonging can constitute a powerful attraction for mission in these times. 

The disciples of Jesus, and the Church as a follower of Jesus, have searched in different times and places how to edify these positive connections, how to travel as authentic disciples and witnesses to the Gospel. Affirmation of the dignity of every human being –imago Dei- against all forms of exclusion and discrimination is being shaped also today in different Christian gestures.

The path drawn by the Christ in his healing approach to people has an unparalleled creative power to inspire, sustain and commit the community of believers in becoming healing and reconciling communities. The healing mission of the Church calls us to develop a healing and reconciling spirituality that affects the whole disciple’s existence. Becoming ministers of reconciliation is one of the main crossing over movements. Building communities of justice, peace, healing, reconciliation and inclusiveness is a clear call for discipleship today. 

Crossing over and building bridges is not a simple or comfortable experience. Moving out of comfort zones becomes an ongoing call for the Christian community that announces the gift of the Kingdom of God, the good news of the Gospel, the life and meaning we find in Jesus Christ. It is part of the Cross of Christ. And yet, at the edge of these borders, mission becomes meaningful. To become instruments of peace, and love, and healing has a price for the disciples in mission. And at the same time it nurtures our deepest joy; it makes us one in the Risen Lord.

Crossing over is not an individual task. It refers to the need of sensitive communities capable to grasp the reality of the human boundaries and identify the signs of the Spirit and the less-travelled roads to create communion. These are communities in search for meaning and capable to share meaning in this world. In this light inclusiveness and connectedness are deep spiritual challenges.  Spirituality after all is essentially being in tune with Jesus Christ, and finding him authentically in our context and among our neighbors. He is with us but also beyond us. He crosses over towards us, but most often invites us to cross over towards him. Authentic discipleship is rooted in our willingness to go where Christ is and bless the holy places where he is found beyond us and even without us (Matt 9:9-13).

A word of conclusion. The world in 2010 looks different to the world in 1910, but still it is a world characterized by borders, barriers and boundaries, a world rich in diversity and yet filled with inequalities. We can rejoice, like Peter, God has a transformative encounter in store for us as individual disciples and for the church if willing to step outside our comfort zones. In the story from Acts we see that transformation takes place when we meet each other at the boundary and cross over the borders that humanity has turned into barriers. The metaphor of the church as a migrant calls the church to participate in God’s mission by traveling to the borderlines. And how should we, as part of the church, walk on this journey to the borderlines as authentic disciples?  What can sustain us in difficult times? It is the vision that this is precisely Christ’s way and when we cross over to this way we will meet him and be sustained by him to be bridges and blessing amongst our neighbors.  In the “crossing over” we meet each other and a bridge is built; the impenetrable spot is penetrated and we too in 2010 like Peter and Cornelius can experience a spiritual transformation made possible by the transforming power of God’s Holy Spirit.
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� Boundaries, borders and barriers are interrelated terms which demarcate territories and name different degrees of exclusion. They prescribe the outer limits of physical, political, social, racial, religious, economic and other realities, and they often designate dividing lines of these realities and can have positive and negative functions. For our purposes, we use these terms as symbolic language which highlight different forms of segregation that we see as contrary to the mind of Christ and the Kingdom of God.
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