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Mission to World Religions and Contemporary Worldviews: An Adventist Perspective
I. Introduction

A. Trajectory

This essay is written with two objectives: one, to delineate the scope and content of the good news that is shared with adherents of world religions and philosophies, second to point out the rationale for the need to develop an understanding of the inner logic of world and philosophies in order to present the gospel in a way that resonates with their own categories and their core values while preserving the integrity of the biblical message.

The following assumptions have informed our approach: Each world religion is a unique world of thoughts irreducible to common grounds with other world religions and philosophies. While building bridges of understanding is necessary, and while respecting and honoring the dignity of every human being are incontrovertible components of biblical faith, uncritical generalizations of commonalities between world religions and philosophies tend to dumb down the claims of Jesus Christ and do not do justice to the unique contributions claimed by each world religion and philosophy. 
For example, if for the purpose of cordial interfaith relations one uncritically assumes without further clarification that Abraham is a common figure among monotheistic religions, one such shortcut deprives each monotheistic tradition of its unique perspective. The figure and functions of Abraham are delineated variously and for different reasons and purposes in each monotheistic religion. To say that all monotheistic religions are religions of the book is not very helpful, because each one of them defines revelation concerning both the revealer and the revealed, from different perspectives.

Moreover, even to postulate that Jesus Christ is a figure common to Christians and Muslims creates difficult interpretive issues. To people who worship Jesus, to hear our Muslims friends say they respect Jesus while carefully stripping Him of allusions to his divine identity is not satisfactory.  Even the assumption that theological or ecclesiological concepts can be used and applied to people of other faiths without critical thinking may present some pitfalls. Words are caught in specific webs of ideas that provide boundaries for their intelligibility. Words extracted from their biblical roots and contexts, when provided with new settings where relations to other categories create new trajectories other than what the biblical writers intended, cannot form the basis of intelligent interfaith relations. Careful contextual studies, not just background studies, provide safeguards against transgressing the boundaries of meaning and significance specific to words or concepts usage in context. Blending belief systems creates entirely new systems depriving thereby each system of its coherence and claims. Moreover, syncretistic models of interfaith relations are exclusivist in their claims.

 Genuine respect for adherents of world religions, therefore, requires allowing them to define their religions on their own terms. Authentic dialogue takes place on the platform of openness to difference. Significant contributions from a Jewish world of thought have considerably enriched the conversation.
 Truthfulness therefore, in relating to people of other faith traditions is the best platform for genuine encounters. Faithfulness to the content of biblical revelation is a safeguard against syncretistic alliances. In this respect, Lamine Sanneh pointed out that truth claims need not be “discontinuous with the demands of interfaith conversation.”
 

B. Presuppositions

First, besides radical agnostic positions, each world religion or philosophy provides a diagnosis of the human condition and predicament. Our assumption is that the biblical Christian faith offers a comprehensive diagnosis of human condition. Corollary to this premise, we postulate that in the Bible we do find a comprehensive solution to human problems, an antidote to all the woes, evils and sorrows that plague human existence.

Second: The good news as it relates to the person of Jesus Christ and in its comprehensive and multifaceted expressions as found in Judeo-Christian Scriptures is not the focus of the Scriptures and traditions of world religions and philosophies. This absence justifies the necessity for mission to all peoples. 
Third: All followers of Jesus Christ have been entrusted with a commission to confess and testify to the sovereignty of Jesus Christ in the totality of their lives. From an Adventist perspective, in consonance with the principles of the Reformation (Christ, Scripture, grace, and faith alone) this moral mandate to share the good news goes with loyalty to the whole chain of biblical truths. Adventists further see this mandate as twofold: first, the proclamation of the everlasting good news in the context of the Three Angels’ messages just prior to the Second Coming, and second, the restoration of a whole chain of biblical truths, understood as being the whole purpose of God.  Key to these foci are justification by faith or participation in the benefits of Christ, truth as found in Scripture in reference to the understanding of who God is, who we are as humans, and truth in reference to the whole purpose of God for His creation.
II. The Ultimate Criteria for Evaluating World Religions and Relating to their Adherents
The Seventh-day Adventist mission endeavors are predicated upon two criteria for evaluating, for understanding, and for reaching out to adherents of world religions and philosophies, whether for cooperation for the betterment of human existence, whether for dialogue purposes to erode misunderstanding, or for testifying to Christ in creative ways.
A. Jesus Christ
The ways world religions and philosophies relate, consider, or ignore Jesus Christ, inform us not only on how to assess the validity of their claims but also in regard to how to share Christ to them. How they consider the revelation of God in Jesus Christ and His mission of salvation ultimately reveals the degree of their contributions to the need of humankind and creation as a whole.

From the perspective of the Apostle Paul, all thoughts are tested, measured, and brought captive to the obedience of Jesus Christ (2 Co. 10:5). This remains, for Adventists, the best way to do justice to an authentic assessment of world religions and philosophies. 
In world religions, although one finds sympathetic portrayals of Jesus Christ, either his prerogatives are usurped or his dignity diminished.

Nevertheless world religions contain gems of truth or even hints or signposts pointing to Jesus. These are tools to build bridges.  Despite the fact that the fullness of the revelation of Jesus Christ is not found in their writings, doctrinally and morally world religions express a deep longing for Christ because he is the desire of the ages and the fulfillment of all the promises of God, according to the Bible (2 Corinthians 1:20).

A significant declaration of a key figure in Adventism, Ellen G. White, in one her books entitled Desire of Ages, is a fitting place to sense the pulse of key aspects of an Adventist view of non-biblical World religions. She states without equivocation that non-biblical world religions though they had great teachers, they all rob their adherents from genuinely contemplating the face of Jesus Christ. With the language of her time she states:

In all ages, philosophers and teachers have been presenting to the world theories by which to satisfy the soul's need. Every heathen nation has had its great teachers and religious systems offering some other means of redemption than Christ, turning the eyes of men away from the Father's face, and filling their hearts with fear of Him who has given them only blessing. The trend of their work is to rob God of that which is His own, both by creation and by redemption. And these false teachers rob man as well. Millions of human beings are bound down under false religions, in the bondage of slavish fear, of stolid indifference, toiling like beasts of burden, bereft of hope or joy or aspiration here, and with only a dull fear of the hereafter. It is the gospel of the grace of God alone that can uplift the soul. The contemplation of the love of God manifested in His Son will stir the heart and arouse the powers of the soul as nothing else can. Christ came that He might re-create the image of God in man; and whoever turns men away from Christ is turning them away from the source of true development; he is defrauding them of the hope and purpose and glory of life. He is a thief and a robber.
  

Several key points are made in Ellen G. White’s assessment showing how the world religions she refers to alienate the dignity and freedom of human beings.
1. Great teachers and religious systems turn the eyes of people away from the Father’s face, and His love when they offer an answer other than Jesus Christ and His salvation.

2. Fear dominates the hearts of those who are bound by false religions.

3. People trapped in these world religions toil like beasts of burden and in the end are devoid of hope, and joy. Salvation by works is a default attitude in these world religions.

4. What the love of God manifested in Christ does, no other religion provides.

5. The ultimate solution to the deepest need to be re-created in God’s image, and the accession to true development in harmony with the purpose and glory of life, only Christ can offer. 
The Christian testimony is precisely to expose adherents of world religions and philosophies to the claims of finality and sufficiency of the salvific revelation of God in Jesus Christ. The claims of Christ to provide comprehensive solution to human predicament are the clear testimony of New Testament writings, especially the statement according to which he is the light of the world, the way, the truth, and the life, the bread, and the door, the resurrection. He is so because of His unique divine status. The New Testament logic is predicated upon the fact that it takes God to reveal God, to forgive offenses against God, to cause humans to participate in the life of God.

Jesus’ divine prerogatives are the reasons why he cannot be confined or ultimately accommodated to any human religious or philosophical category. There is something about him that always escapes the confines of our categorizations. The wineskins of world religions do not seem to be able contain Him. All figurations always fall short. Religious, cultural, social, nationalist frames of reference cannot define Him. He was more than Jewish and Israelite. He belongs to all people and beyond. Social and political arenas are too circumscribed to specific places and people to do justice to His universal cause, claims and cosmic order. Religions that begin as quests from below cannot comprehend or fathom one from above. With Christ there is always something that exceeds and even transcends the boundaries of human knowledge. Words cannot define adequately define Him. He is the creator of language and initiated communication (see the prologue of the Gospel of John).
The foundation of the edifice of the Christian witness is the revelation of God as Trinity. This experience of God distinguishes the Christian faith from any other religious of philosophical tradition. The Trinity unites all Christian despite the different emphases they offer. The Adventist faith is fully anchored on this belief; moreover, its emphasis on the part of God’s story according to which the same God who has come and has dwelt among human beings will come a second time to bring a closure to the intrusion of evil, sin and suffering. He is coming to restore a world of peace, justice, righteousness, and eternal fellowship in love, gratitude, and everlasting joy.
With the first Advent, a new reality had dawn: the presence and will of God mediated through sanctuaries, temples, holy places or through intermediaries such as prophets, priests, kings, wise persons, found fulfillment in the revelation of the Jesus Christ. His person crystallizes what God had to say or show.
B. Divine Revelation in Scripture

The Revelation of God in Jesus Christ is corroborated by His revelation in Scripture. The criterion for truth about God, human beings, the world and its destiny within the overarching purpose of God is the written revelation of God’s character and will in Scripture. 

To assess how conformed is a given world religion to the content of Scripture becomes an incontrovertible tool. A given religion’s concept of God, of human beings, of sin, salvation, and eternal destiny exposed to Scripture will reveal its veracity or lack thereof. In the midst of competing ideologies, the role of Christian Scriptures is critical in shaping Christian worldview, ethical and moral choices and the development of godly character. Ellen G. White defines the importance of the Bible as follows:
There is no book the perusal of which will so elevate and strengthen the mind as the study of the Bible. Here the intellect will find themes of the most elevated character to call out its powers. There is nothing that will so endow with vigor all our faculties as bringing them in contact with the stupendous truths of revelation. The effort to grasp and measure these great thoughts expands the mind. We may dig down deep into the mine of truth, and gather precious treasures with which to enrich the soul. Here we may learn the true way to live, the safe way to die. 
   

A familiar acquaintance with the Scriptures sharpens the discerning powers, and fortifies the soul against the attacks of Satan. The Bible is the sword of the Spirit, which will never fail to vanquish the adversary. It is the only true guide in all matters of faith and practice. ..
 

That Word, cherished in the heart, will yield to the student a treasure of knowledge that is priceless. Its ennobling principles will stamp the character with honesty and truthfulness, temperance and integrity.

This holistic view of the Bible informs the holistic view of mission that affects all aspects of living; more specifically living for the glory of God in whatever the follower of Christ is engaged in.  
III. A Biblical Perspective on Human Predicament and Antidote

The way human predicament is presented in the Bible is multifaceted. It is personal and internal, the heart is desperately wicked and incurable (Jeremiah 29). It is familial and societal: all relations and relationships are affected by sin, self, and Satan. It is environmental and ecological: Nature sighs and yearns after liberation, after the revelation of the children of God (Romans 8:18-25). Human struggle against evil has also cosmic proportions. Evil spirits are depicted as participating in the woes that affect people and nature. Our existential predicament affects and encompasses the whole of reality. This is the reason why there is a need to heal the whole of reality. This awareness for this need is discernable in the way New Testament authors approached sharing the good news.

The Apostle Paul provides us with a model for how we should conceive evangelism. As an evangelist he proclaimed, testified, and was determined to do all he could to persuade his audiences or those who read his writings to believe in Jesus the messiah and to be reconciled with God. In First Corinthians 9:16 The Apostle Paul states:”For if I preach the gospel that gives me no ground for boasting. For necessity is laid upon me. Woe to me if I do not preach the gospel.” 

Near the end of his life, in a farewell speech, Paul reveals that there is something he was very intentional about, that is, to declare the whole purpose of God. He says twice in his farewell discourse to the Elders of Ephesus gathered in Miletus, that he did not shrink from declaring to them the whole purpose of God (Acts 20:18-32).

The whole purpose of God is complete redemption, complete restoration, complete healing or salvation, comprehensive solution to multifaceted existential problems.
 A Holistic Approach to the Issue of Salvation in Scripture
Despite the diversity in beliefs and practices within each world religion, this paper is written with the assumption that every religion is characterized by an inner-logic that assures its coherence and relevance for its adherents. Even in the case one would concede that in their current expressions “no religion is explicable in terms of a single inner logic. Religions are always eclectic systems in which several inner-logics are at play,”
 in the case of world religions, to discern the human predicament they attempt to solve is a place from which to explore their inner-logic. 

The web of ideas and issues by means of which meaning is woven is to be carefully explored and delineated in order to understand what any given religion claims to achieve or help achieve, should it be embraced. 

From a biblical perspective the purpose of God is to lead humans to the knowledge of His person and to salvation (1 Tim 2:3-4). The knowledge of God is mediated through Jesus Christ and salvation is the comprehensive liberation of humans for fellowship with God in a restored creation.

The perspective on Salvation in terms of liberation from all alienations and restoration of fellowship with a God a love, Himself initiator and involved in the atonement of humans sins, is unique to biblical Christian faith. Salvation along with a plethora of words and concepts associated with it is the core of the good news as expressed through Scripture. It is a comprehensive and multifaceted antidote to all human ills, predicaments, and evils.

To appreciate the uniqueness and comprehensive nature of the good news as presented in Scripture, one needs to look at the problem (s) world religions and philosophies claim to have identified and offer a cure: 

Different religions offer differing diagnoses and cures…The diagnosis that a particular religion articulates asserts that every human person has a basic nonphysical illness so deep that, unless it is cured, one’s potential is unfulfilled and one’s nature cripplingly flawed. Then a cure is proffered. The diagnosis and cure assume (or, if you prefer, entail) the essential structure of a religion’s view of what there is, at least insofar as what there is has religious importance.
 
There are as many diagnoses and cures as there are religions and philosophies.

The good news can only be good enough if it addresses all the ills of human existence. If a person has several illnesses, finding one or two or a few cures to his or her diseases would not be good news enough. All his or her diseases have to be addressed and cured. In other words, a comprehensive solution has to be found.  Evidently, the claim to provide this comprehensive solution is not unique to the Christian faith. Nonetheless, by providing a diagnosis of human problems that as part of a cosmic issue, the Bible opens a much bigger window. The foundation for the whole edifice of the Christian faith is that Jesus is Lord and Savior not just of a group among humans or even all humans but of the whole cosmos and reality that has been affected.
The impact of evil upon human heart is addressed at length and comprehensively in the Bible. This is a way to show that a comprehensive cure is what is needed to solve the multifaceted dimensions of challenges humans face. An inescapable diagnosis of the problem of all humans is that the heart is desperately wicked (Jeremiah 17:9). The heart has become the seat of evil intent and source of bad actions and behavior. Total depravation of human heart marks the life of every individual. Despite calls to wash one’s heart in order to rid it from evil thoughts (Jer. 4:14), improvement is not enough as the prophet Ezekiel argues. There is a need of a new heart (Ezek. 18:31; 36:26).
Beyond the gift of a new heart, the good news is inseparable from the whole purpose of God which is complete redemption, complete restoration, complete healing or salvation, comprehensive solution to multifaceted existential problems. The concept of everlasting good news indicates its comprehensiveness. This is a key aspect of what Adventists understand as everlasting good news. 
In the context of Revelation 14, the good news is first of all the good news about God Himself. He is the creator, the judge, the redeemer, the one who deserves the glory, worthy to be worshipped. This world is not therefore a product of chance. The good news is also about grace: Giving God the glory implies thanking him about the grace and peace he gives. He is a gracious God. The core of what Jesus brought is articulated in terms of grace and truth (John 1:17). From the point of view of human beings, this everlasting good news is predicated upon a series of bad news. Looking at the first chapters of the book of Genesis the following motifs developed throughout Scriptures surface: Sin and its consequences, curse and its manifestations, death and its symptoms, ultimate abandonment and second death. Salvation consists in the reversal of these bad news.
What is needed therefore is restoration of fellowship with God, atonement for sin, forgiveness, cancellation of the curse, restoration of life strength and healing, fullness of life at physical, intellectual, emotional, spiritual, social, and cosmic levels: a complete shalom along with its prerequisites of justice, righteousness, and peace.

What God provides is already evident in the acts and promises of God. The good news are acts of God purposed to reverse the plight, dislocation and difficulty of human existence. Life in the world the way it is experienced has its plethora of tragedies. God throughout the Bible promises something better; the promises of the fulfillment of His purposes nurtures hope among those who wait on the Lord for ultimate deliverance.

The comprehensive good news as presented in the Bible contains the following elements:

1.  Revelation of God, as creator, judge, redeemer and sanctifier: His loving and just character, and His salvific purposes (this is the case the book of revelation makes).

2. God’s acts of redemption and involvements in history (Deliverance, exodus, and protection).

3. Atonement for sin.  Provision for freedom: “Behold the Lamb of God that takes away the sin of the world” John 1:29.

4. Covering Adam and Eve. God covering Adam and Eve implies sacrifice provided by God himself. It also implies the gift of righteousness: Garments are given to Adam and Eve to cover their shame.

5. Cancellation of the curse. There is guarantee based on God’s promise that this will ultimately be fulfilled. We learn in the book of Revelation that there will be curse no more (Rev 22:3)
6. The good news was also the announcement of the defeat of the Serpent. The Seed of the woman will crush the head of the Serpent. This victory is celebrated in the songs of the book of revelation (See Chapter 5)
7. Cessation of pain and suffering. In the book of Revelation we learn there will be pain no more (Rev 21:4)
8. Defeat of death (Rev 21:4)
9. Restoration of peace, fellowship, and worship in a new world order (Rev 22:3)
10. Celebration of God’s grace, truth, and character, in confident reliance on His love.

The good news is ultimately a reversal of all negative and harmful realities detrimental to peace, justice, righteousness and the reign of God. These foundational themes and motifs constitute the history of redemption, which is the subject matter of Scripture. For Adventists who take into consideration that the Scriptures testify of Jesus (John 5:39), Jesus also embodies the good news. He is the demonstration of God’s love (John 3:16), became sin (2 Co 5:21), a sacrifice for sin. He bore the curse (Gal 3:13), experienced the abandonment of the Father. He became the righteousness of God (1 Co. 1:30). He brought grace and truth (John 1:17). He overcame death, and delivers from fear. He embodies God’s rule. He is God’s sanctuary among human beings, the Word of God who became flesh and dwelt among us. World religions and philosophies though not aware of it are deeply searching for him. For indeed He is the yes of God: all the promises of God are yes in Him (2 Co 1:20).
IV. The Ultimate Goal of Mission: A Twofold Perspective
A. Sharing the Revelation of the Triune God

The climax of God’s self revelation is the descent of the Son. Jesus comes from where everybody wants to go. In world religions Mahayana Pure Land Buddhists wants to go to a Pure Land where there is no sorrow. Muslim traditions elaborate on an alleged single night journey the Qur’an alludes to, according to which the prophet Muhammad mystically was granted ascension to seven heavens. The Sufis Muslims desire to cleanse their heart from all dross in order to journey to God.  

The essence of the Christian witness is the acknowledgement of a simple yet profound truth: Jesus Christ is Lord. He is God from God. God highly exalted Him, and bestowed on Him the name which is above every name, that at the name of Jesus every knee should bow, of things in heaven, and things in earth, and things under the earth. And that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father (Phil 2:9-11). 

The above confession of faith and several others including those in reference to the Holy Spirit have prompted Christians to believe and to formulate with great care that God is One in essence but three in persons., 

This revelation distinguishes Christianity from other religions. It is the stepping stone for further revelations on the nature and character of God.

“The doctrine of the Trinity is the highest achievement of Christian Theology. It is the central claim of the faith, in which all other elements find their center. Like the keystone at the top of a Gothic arch, it could only be put in place after lengthy and painstaking labor; yet without it the entire vault would eventually collapse. Many of the difficulties that Christian theologians have faced, as they have attempted to shore up various structures of the faith over the past several centuries can be traced in part to the faulty construction (or in some cases, the complete absence) of this all-important keystone.
”
The Adventist emphasis is on the part of God’s story according to which the same God who came and dwelt among human beings will come a second time to bring a closure to the intrusion of evil, sin, and suffering. He will come to complete the fulfillment of God’s kingdom of peace, righteousness and justice, everlasting fellowship in love, gratitude and eternal joy.

The essence of fellowship is indeed participation in Trinitarian life.

B. Invitation to Join God’s Family
The texts that have informed Christian mission are the so-called great commission of Matthew 28:16-20. To make disciples baptizing them in the name of the Father, Son, and Holy Spirit, and teaching them to observe all that Jesus taught has given the major impulse and direction to mission. The ministry of healing inspired by Jesus words and actions has also become a key component to mission. The mandate to be witnesses of the resurrection of Jesus to the entire world (Acts 1:8) has motivated people to travel around the world to share the good news in the midst of untold sacrifices and hardship. The ultimate goal of mission however, is family fellowship. God purposes to reconcile the whole world unto Himself and create a new family, a new humanity born again of God (John 1:12), all children of God, of the same heavenly Father. The prevalence of family images to designate God and His people is in itself an indication that the motif of “humanity” as a new family of God is the core and ultimate goal of God’s plan of salvation. Mission seen as an invitation to all individual and people groups to join God’s family is the antidote to the problems of tribalism, ethnocentrism, nationalism, and all kinds of divisions and evils of wars and conquests. The image of one renewed human family is called to radically alter the toxic ways humans relate to one another. God purposes to reconcile the world unto Himself. The result is and will be a new family. This idea of a family informs the deep respect and solidarity to people of other faith traditions or of no faith traditions. The perspective of human beings being one family has decisive implications on mission; the goal of mission is to invite others to join the new family God recreates of all peoples. This thought is captured in the following statement:
In the days of Christ, selfishness and pride and prejudice had built strong and high the wall of partition between the appointed guardians of the sacred oracles and every other nation on the globe. But the Savior had come to change all this. The words, which the people were hearing from His lips were unlike anything to which they had ever listened from priest and rabbi. Christ tears away the wall of partition, the self love, the dividing prejudice of nationality, and teaches a love for all the human family. He lifts men from the narrow circle that their selfishness prescribes; He abolishes all territorial lines and artificial distinctions of society. He makes no difference between neighbors and strangers, friends and enemies. He teaches us to look upon every needy soul as our neighbor and the world as our field.

The goal of mission then is family fellowship. Because this fellowship is grounded on love, it develops into genuine friendship. Jesus meant to inculcate to his followers with a new sense of belonging. The good news is precisely that barriers have been broken, walls of separation dismantled, divisions overcome. The Holy Spirit cancels the consequences of Babel. The new birth gives humans a new native tongue akin to kingdom language. In the new covenant, family images to describe the new creation are prominent: God as father, the most important designation of the God Jesus came to reveal, followers of Christ born again become brothers and sisters who constitute a household.

In essence, the benefits or grace of Christ consists in the gift of new birth into the family of God, then friendship with God, the whole climaxing in everlasting fellowship with the triune God in love and gratitude expressed through worship. This fellowship is everlasting because Christ conquered death, the last enemy (1 Corinthians 15). Christ’s conquest of death is the evidence of Christianity. His followers participate in His victory and demonstrate such victory through a life of love for God and for others.

The story of the generous Father in the so-called parable of the prodigal son in Luke 15, illustrates the invitation, welcome, gift, celebration and fellowship with the God who is love and who forgives. This God liberates his adopted children and introduces them to life, life in abundance. 

Conclusion

 Each world religion has an inner logic. Finding this inner logic by means of the identification of the diagnosis a religion offers of human problem (s) and the solution (s) they propose to their adherents along with the values attached to them and the taboos they reject, helps to better understand and relate to these people. Creative interfaith and mission endeavors focus on similarities and common ground between faith traditions. Theological reflections focus on discerning the distinctive characteristics of each world religion and philosophy in order to find out the inner-logic and raison d’être. From an Adventist perspective, correct theological insights function as safeguards against possible drifting into syncretism. One has to keep in mind that similarities should not dissimulate the profound differences and at times unbridgeable distances between world religions and biblical Christian faith. Biblical Christian faith is unique in its view of God, human nature, salvation, and human destiny. To create a platform to share God’s story, character and purpose as revealed in the Bible, it is necessary to mingle with people of other faiths or philosophies, to learn about their worlds and words, to actively seek for redemptive analogies fully aware that similar words or concepts used belong to webs of words and ideas that tell different stories. Effective witnessing takes at times paths where truth and errors are so woven that prayer to have discerning minds becomes vital.

Adventists are at a crossroad of world mission. Adventism has much in common with many faith and philosophical traditions. Because of an uncompromising commitment to Scripture, encoded in its identity are bridges to truth about God, humans, and their destiny. As an eschatological movement Adventists point to the Coming One all hearts are deeply yearning to see. They invite all to an exodus in preparation to meet Him for an everlasting fellowship.  
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